THE ONLY WAY
OF SALVATION
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The Meaning of Salvation
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OR millions in the modern world, the word "salvation" is a quaint relic of the vocabulary of past generations, provoking no thought but only a smile of pity for those who use it seriously. For thousands of others salvation would be the achievement by merely human efforts of a peaceful, prosperous, comfortable civilisation for the race and complete self-realisation for the individual. Of those who have resisted this basic 20th century heresy of humanism, a few claim that their salvation has already happened, the day and the hour being remembered with intense emotional stress, whilst most are vaguely tolerant, hoping rather than believing that "we are all going to the same place by different ways", and that everything will be well in the end for all, careful and careless, believers and scorners, godly and godless.
The Lord Jesus Christ's own attitude and that of his earliest followers contrasts sharply with these various modern positions. For them salvation was a vital concern. Its importance, indeed, is enshrined in his very name, Jesus. Nor had they any doubt as to its meaning. It is salvation from sin and from sin's "wages", death (Rom. 6:23).
To effect such a salvation was his mission, the angel said, and the Apostle Paul commended that description of his work as a faithful saying: "Christ came into the world to save sinners" (Matt. 1:21; 1 Tim. 1:15). That was what Jesus came to do, and a generation for whom sin was sin —transgression of God's law, and death was
death —cessation   of  life,   could   clearly  understand   his purpose and its urgent necessity.
So, too, the New Testament gives constant support to the commonsense idea that salvation is not fully enjoyed in this life. A strong faith can bring an assurance of God's mercy, like the Apostle's confidence that "henceforth there is laid up for me a crown of righteousness", but he does not wear it yet; it is to be given to him "at that day", as also to "all them that love his appearing" (2 Tim. 4:8). He can rightly encourage the believers that "now their salvation is nearer than when they believed" (Rom. 13:1 1). Meanwhile, vigilance is needed, lest they should "fall from grace", lest those who have preached to others should themselves become castaways (Gal. 5:4; 1 Cor. 9:27). In their vigilance those "who are being saved" may have a strong admixture of confidence grounded in the thought that since "while they were yet sinners, Christ died for them, much more, being now justified by his blood, they will be saved from wrath through him" (1 Cor. 1:18, R.V.; 2 Cor, 2:15, R.V.; Rom. 5:10).
Only One Way
No careful, unprejudiced reader of the New Testament could reach the conclusion that eventually the whole race will be saved. Only the strong desire to believe it could succeed in reading such an immoral suggestion into an occasional text. Broadminded tolerance, the virtue par excellence by modern standards, will gladly be abandoned by any who will be guided by the vigorous, honest, stark words of Christ.
He is exclusive all the time, forever contrasting his disciples with publicans, or Gentiles, or sinners, or the world in which they live but to which they do not belong (John 15:19; 1 7:9); for ever insisting on the straitness of the gate and the narrowness of the way that lead to life, and that few find it (Matt. 7:13,14). Some virgins will be locked out (Matt. 25:10-12); some seed will not bear fruit (Matt. 13:4-7,19-22); goats will be severed from sheep (Matt. 25:32,33); tares will be burned (Matt. 1 3:30,38-40); guests without wedding-garments will be
turned away (Matt. 22:12,13); servants who hide their lord's money will be deprived of it (Luke 19:24); rebels and enemies will be slain before the returned king (Luke 1 9:27); even professors of faith in him, if they fail to do the works, will hear the dread words: "I never knew you" (Matt. 7:23).
Some would have us believe that Christ made a mistake in these categorical statements of exclusiveness. How little of his teaching would remain if all such were taken away! Wise men will acknowledge that the whole of his ministry, word and deed, taught the idea of crisis, of judgement and will keep constantly in view the alter​natives—inheritance of the kingdom prepared for the blessed of the Father (Matt. 25:34), or the "weeping and wailing and gnashing of teeth" (Matt. 8:12; 22:13; 24:51; Luke 13:28).
Christ's emphasis upon the one way is echoed throughout the New Testament. James insists that "a people for God's name" is being taken "out of the Gentiles" (Acts 15:14). Peter is clear beyond all doubt: "Neither is there salvation in any other: for there is none other name under heaven given among men, whereby we must be saved" (Acts 4:12). Paul emphasises the need of being made "wise unto salvation" with a wisdom that can only come through the "holy scriptures" approached with "faith in Jesus Christ". And the limiting phrases abound. Such "as should be saved" were "added to the church". Jews and Gentiles can gain salvation only "by the grace of the Lord Jesus Christ", if they are among them "that obey him" (2 Tim. 3:1 5; Acts 2:41; 1 5:1 1; Heb. 5:9).
The Only Way-"What shall we do?"
God in His mercy has decreed the one, narrow way. It was most clearly announced by Peter on the Day of Pentecost, when the Jews had asked him what they should do to "save themselves from that untoward generation": "Repent and be baptized every one of you in the name of Jesus Christ" (Acts 2:40,38).
The necessity of baptism has been questioned by many
and will be examined extensively in this pamphlet. The need for repentance is self-evident, once the principle of conditional salvation is admitted, and so requires little exposition.
The Need for Repentance
The ordinary, fleshly mind is "enmity against God" (Rom. 8:7). To pursue its desires is to be just a natural creature, fit for death. To please God and receive His mercy demands a change of mind and the encouragement of spiritual impulses. Repentance means just that —a change of mind. The Gospel of the kingdom of God and the things concerning the name of Jesus Christ (Acts 8:1 2), received into the heart, provokes a reorientation of desires, ambitions and hopes. Trust in self gives place to dependence upon God. Worldly plans yield to "the patient waiting for Christ" (2 Thess. 3:5). Self-assertion must cease under the influence of the "pure and peaceable wisdom from above" (James 3:17). The heart is set to "look for a city that hath foundations" (Heb. 11:10). The conflict will continue between the old man and the new, who will suffer many defeats, but the need is patent and fundamental. We must repent. We must change our mind. We must not be "conformed to this world" but "transformed". We must aspire to "the mind that was in Christ Jesus" (Rom. 12:2; Phil. 2:5).
And so the word "repent" rings out like a clarion call from John the Baptist, from Christ himself, from Peter at his first powerful proclamation of the risen Lord, from Paul at "Damascus and at Jerusalem, and throughout all the coasts of Judaea, and then to the Gentiles", and even in his words to the wise men of Athens (Matt. 3:2; 4:17; Acts 2:38; 26:20; 17:30).
But —Is Baptism Necessary?
Many who will readily assent to the need for repentance have doubts about the need for baptism. It is, however, the first of the "fruits meet for repentance" (Matt. 3:8; Luke 3:8). The teaching and practice of Jesus and his disciples give an overwhelming array of evidence,
which,  one would think,  only needs presenting to the thoughtful mind to bring conviction.
Baptism During Christ's Ministry
Some disciples had seen Jesus at the beginning of his ministry come with express purpose and after full prepara​tion from Galilee to Jordan "to be baptized of John the Baptist", meeting John's hesitation with the words: "Thus it becometh us to fulfil all righteousness". They had witnessed there God's first public approval of His Son, when "he went up straightway out of the water", in the bestowal of the Spirit and in the saying: "This is my beloved Son, in whom I am well pleased" (Matt. 3:15,17).
They had accompanied Jesus into Judaea while John was still baptizing in Aenon, and had relieved him of the labour of baptizing those to whom he had preached, until the Pharisees heard that Jesus was making and baptizing more disciples than John, and Jesus left for Galilee. From this experience they had learned to take for granted the necessity of preaching and conversion first, with baptism as a natural sequel, and the unimportance of the agent — for it is said, "Jesus himself baptized not, but his disciples" (John 4:1-3).
The eleven had heard from the risen and immortal Christ, just before his departure into heaven, his final command, confirming their three and a half years' ex​perience and practice, but now extending it to the Gentiles: "Go into all the world and preach the gospel to every creature. He that believeth and is baptized shall be saved; he that believeth not shall be condemned" (Mark 16:15,16).
After the Ascension
They were not disobedient to the heavenly command, as the Acts of the Apostles fully shows. The Gospel net is thrown wider and wider stage by stage, and at each new stage baptism is insisted on.
First we see Peter confronting the crucifiers of Christ.
He had just convinced the Jews of their error, and they, "pricked in their heart, said unto Peter and to the rest of the apostles, Men and brethren, what shall we do? Then Peter said unto them, Repent, and be baptized every one of you in the name of Jesus Christ for the remission of sins . . . Then they that gladly received his word were baptized: and the same day there were added unto them about three thousand souls". Only then did they continue "steadfastly in the apostles' doctrine and fellowship and in breaking of bread and in prayers" (Acts 2:37-42).
Jews . . . Samaritans . . .
The second stage in the throwing wide of the Gospel net sees the Samaritans —not quite Jews, not quite Gentiles —hearing the preaching, believing it, and as a matter of course, being baptized. Moreover the general case is immediately followed by the specific, individual case of Simon the sorcerer, who "himself believed also; and when he was baptized, continued with Philip". And this belief and baptism of the Samaritans is called "receiv​ing the Word of God" (Acts 8:12-14).
Proselytes . , .
The same chapter of the history shows a further stage in the process —the belief and baptism of a Jewish pro​selyte. Already a worshipper of God, already —if the Jewish Talmud is to be believed —baptized, already devout enough to make a long journey from Ethiopia to Jerusalem for worship and to read the prophecy of Isaiah privately on the return journey, the eunuch hears Jesus preached to him by Philip, and as a result, immediately on the sight of water in the desert, exclaims: "See, here is water; what doth hinder me to be baptized? And Philip said, If thou believest with all thy heart, thou mayest. And he answered and said, I believe that Jesus Christ is the Son of God. And he commanded the chariot to stand still: and they went down both into the water, both Philip and the eunuch; and he baptized him. And when they were come up out of the water, the Spirit of the Lord caught away Philip, that the eunuch saw him no more: and he went on his way rejoicing" (Acts 8:35-39).
. . . and Gentiles
The next stage shows Saul, a persecutor of the Chris​tians, but called to be the Apostle to the Gentiles. Already acquainted with the preaching and claims of Jesus, but hitherto opposed to them, he is arrested by a special revelation of the Lord on the way to Damascus. He receives Ananias bringing both natural and spiritual sight for his blindness, and even before eating, "arose and was baptized" (Acts 9:1 7-19).
Before the account turns to occupy itself with the acts of this Apostle to the Gentiles, it shows Peter admitting into the Gospel fold the first Gentile. Devout, alms-giving, prayerful, God-fearing Cornelius, knowing already some​thing of Jesus' work, needs his knowledge to be increas​ed, receives the Holy Spirit as a special sign of God's approval of his reception into the covenant of grace, and hears Peter's question: "Can any man forbid water (margin: 'the water'—the usual water) that these should not be baptized, which have received the Holy Spirit as well as we? And he commanded them to be baptized in the name of the Lord" (Acts 10:2,37-48).
Urgent and Necessary
The account has taken us stage by stage through the throwing wide of the Gospel net, and now limits itself to the exploits of the Apostle Paul. Having known Christ's constant practice and that of the disciples whom he had persecuted, having himself obeyed Christ's command, and having learned by direct revelation from the Lord during three years in Arabia, he pursues the same course. In the cases of the many at Corinth, and of Lydia at Philippi, it is the normal, expected nature of baptism that is stressed. The Corinthians "believed and were baptized" (Acts 18:8). Lydia, already a worshipper, had her "heart opened", attended to the preaching and "when she was baptized", constrained Paul and his fellows to stay with her (Acts 1 6:1 4,1 5). The case of the jailor at Philippi emphasises its urgency. Impressed by God's power in the earthquake, he realised the necessity of salvation, listened to the "word of the Lord", "believed
in God", "and took them the same hour of the night, and washed their stripes, and was baptized, he and all his, straightway" (Acts 16:25-34).
Is baptism necessary? That was not the kind of question asked then. Rather, "Men and brethren, what shall we do?" "What doth hinder me to be baptized?" "Sirs, what must I do to be saved?" (Acts 2:37; 8:36; 16:30). Much wiser and more urgent questions these; more fitting to our proper condition.
The Doubts Begin
In the 2nd century, some small sects advanced the half-truth that it is the Truth itself that makes one free, and that insistence on the rite was both crude and un​necessary. They could have learned from Scripture that there is of course no magical efficacy in the bath, the immersion of an unbelieving, unrepentant sinner having no spiritual relevance at all. They could have heard Jesus explaining to Nicodemus as a fundamental that birth both of the Spirit and of the water are necessary (John 3:3-10).
They could have seen Paul link the change of heart with the rite of immersion, when he spoke to the Ephesians of "the washing of water by the word", or to Titus of "the washing of regeneration and the renewing of the Holy Spirit" (Eph. 5:26; Titus 3:5). They could have learned of Peter, who stresses the importance of belief; we are begotten again "by the resurrection of Jesus Christ from the dead", or by "the Word of God" (1 Peter 1:3,23). Peter makes clear the necessity and significance of bap​tism, which is not "the putting away of the filth of the flesh, but the answer of a good conscience toward God" (1 Peter 3:21).
During the first three centuries the doubters were few. The early fathers give overwhelming testimony to the continued conviction of the necessity of baptism. The period of learning the Truth seems to have been normally three years. This very thoroughness caused difficulties, inasmuch as some died, were even martyred, before they had finished their term of instruction, and therefore
without being baptized. Quite naturally the question was raised: Was there no hope for such? The answer sug​gested is equally easy to understand: that perhaps their martyrdom would be accounted by God a baptism of fire.
In similar cases that might arise today, a similar answer could be given: it is not ours to limit God's mercy. What should be clearly pointed out, however, is that the ques​tion was not asked then with any desire to evade baptism. The martyrs themselves had every intention of being baptized. Their friends who were concerned about their welfare realised its necessity for themselves, and for all who had the opportunity to be baptized. Nor should the question be asked evasively today. Our duty is clear. That is our individual concern. We must not dress up our slack​ness and unwillingness to submit to God's will in the guise of a tolerant, enlightened perception of God's mercy.
The Position Today
Since those early days the doubters have multiplied with the help of a general loss of faith in the authority of the Word of God, so that today thousands are just not interested. A few do question seriously. We are witness​ing the effect of centuries of blind leading of the blind. Whereas New Testament practice is clear and full of meaning, present orthodox vagueness is well-nigh mean​ingless. There have been two major perversions of the simple Christian rite, which are largely responsible for the modern unconcern and lack of respect. They affect the mode of baptism (how it should be administered) and the age of the candidate.
Some Perversions
The Mode
(1) The New Testament teaches clearly that baptism was by immersion, sometimes in Jordan, "because there was much water there"; the phrases, "went down both into the water" and "came up out of the water", being used (John 3:23; Matt. 3:1 6; Mark 1:10; Acts 8:38,39).
(2) The Greek words baptizo and bapto both clearly refer to a washing of the whole body, whereas a quite different word, n/'pto, is used for the washing of a part of the body; a distinction made specially clear in the words of Jesus that "the Pharisees and all the Jews, except they wash their hands oft (nipto), eat not, holding the tradition of the elders. And when they come from the market (a place of special defilement), except they wash (baptizo — their whole body, translated by Scarlett in 1798 'till they are immersed') they eat not" (Mark 7:3-4).
(3) The 3rd century B.C. Septuagint Greek translation of the instructions to the priest about the trespass offering in the cleansing of the leper, is especially illuminating, bapto being used for only the second of the three actions he was told to perform, not for the "pouring" of the oil into his left hand, nor for the "sprinkling", but only for the "dipping" of his right finger into the oil that was in his left hand (Lev. 14:15,16).
(4) Of 14 translations made up to 800 A.D., four use the transliteration "baptize", 10 the translation "immerse", none "pour" or "sprinkle", and the same is true of more than 50 translations.
(5) The 1 9th Century Dean Stanley of Westminster open​ly admits that "for the first 13 centuries the almost universal practice of baptism was that of which we read in the New Testament and which is the very meaning of the word 'baptize' —that they who were baptized, were plunged, submerged, immersed in the water".
(6) The Nicene Creed declares: "I acknowledge one bap​tism for the remission of sins".
Yet . . .
(a)  The Prayer Book, while allowing immersion if the sub​ject is strong enough, decrees pouring otherwise.
(b)  The Report on Church Doctrine (1938) begins by assuming the unimportance of the mode, bracketing
as equally acceptable alternatives immersion and affu​sion (p. 136), and whilst admitting that "the older ritual of complete immersion more effectively sym​bolised the (sic) Pauline doctrine of burial with Christ", claims that "the later use of affusion coheres rather with the other Pauline doctrine of washing". (One would have thought that a bath was a more potent cleanser than pouring!)
(c)  The actual practice in many churches today is in the nature of a three-fold substitution, for immersion pouring having been substituted, for pouring sprink​ling, and for sprinkling the making of the sign of the cross upon the babe's forehead.
The Age of the Candidate
(1) The New Testament never speaks of a child being baptized, Christ being 30 years old, the disciples men, the converts generally "both men and women"; and though "households" are mentioned (Acts 5:14; 8:12; 17:4,12; 22:4; 16:15; 1 Cor. 1:16), the con​text establishes that they believed first and therefore were old enough to understand.
(2) The evidence of the early fathers is equally con​clusive, 30 apparently being the normal age in the Greek world. Tertullian opposed child-baptism because of their lack of understanding and the feeling of need, and Cyril because they could not have the "longing for the heavenly polity" or "good resolution" or "the attendant hope".
(3) The late Bishop Gore of Birmingham and Oxford acknowledges that "the Christian rites were of course intended for adult converts", and that for three centuries baptism was the result of a "solemn and deliberate choice" (The Holy Spirit and The Church, pp. 129-130).
Yet . . .
(a)   the church admits the extreme rarity of adult baptism in recent centuries; while
(b)  the Report on Church Doctrine has to struggle with four difficulties commonly raised, all of which are caused solely by the Church's own substitution of infant sprinkling for adult immersion (pp. 1 37-1 39).
Such gross tampering with the Divine institution may be excused by Dean Stanley as "a striking example of the triumph of common sense and convenience over the bon​dage of form and custom", but it has certainly not helped to produce an increase even of orthodox churchmanship in the country. As long ago as 1 944 statistics compiled and revealed by the Church itself showed that whereas 66 per cent of children were christened, only 9 per cent proceeded to confirmation, and only 3-4 per cent showed any lively interest in Church affairs thereafter; it would be surprising, in view of the general declension since World War II, if today's figures were any better.
Moreover, even if common sense and convenience were sound criteria —which we would not admit—the argument that child sprinkling is more convenient than adult immersion is nowadays not at all proven, much more time and energy usually being expended on the prepara​tion for the first than for the second; whilst the reader may judge for himself whether there is more common sense in the making of the sign of the cross on the forehead of an unwilling, unwitting, inattentive, perhaps sleeping or weeping babe than in the conscious, sober, resolute submission to immersion on the part of a believ​ing, repentant man or woman.
Different Classes of Doubters Answered
The question, "Is baptism necessary?" provoked in part by the perversions of Bible Truth already examined, is asked by various kinds of people. Many ask it scornfully, knowing little and caring less about God and His revealed will. Some ask it, who have a general understanding of God's purpose, simple hearts and a desire to do His will. Such will be satisfied with that imposing array of 1 st cen​tury Christian practice given earlier. Others, not quite con​vinced by that, demand a
Categorical Divine Command,
which is very easy to supply both from the mouth of Jesus, from an angel's and from Peter's.
(1) Jesus' words to John the Baptist, on the occasion of his own baptism, may seem mild to us, and not at all a direct imperative: "Suffer it to be so now ..." But they did not seem mild to John. Note his unhesitating obedience: "Then he suffered him" (Matt. 3:1 5).
(2) To Nicodemus Jesus says: "Ye must be born again" (not "you can if you like") (John 3:7).
(3) His last command to the disciples is uncompromising, with a stark alternative: "He that believeth and is baptized shall be saved; he that believeth not shall be condemned" (Mark 16:15,16).
(4) Moreover, it is by the words of the immortal Christ that Paul is arrested on the way to Damascus, saying that Ananias will tell him "the things that are appointed for thee to do", of which, as the event showed, the first was baptism (Acts 22:10).
(5) Similarly in the account of the conversion of the first Gentile, the divine command is indicated thrice, the angel first saying that Peter will show him "the things that thou oughtest to do", Cornelius himself realising that they were all gathered before Peter to "hear all things that are commanded thee of God", and Peter finally quite plainly "commanding them to be baptized in the name of the Lord" (Acts 10:6,33,48).
The Meaning of Baptism
There are still others whom such a list of categorical imperatives will not satisfy, and who ask what is the meaning of baptism. If they sincerely wish to know, helpful explanations will be supplied both by the Apostle Paul and by the Lord Jesus Christ himself.
The apostle gives two chief explanations. In Romans, chapter 6, he explains that just as Christ died, was buried, and rose again to newness of life, so the believer, realising he is a sinner, and that the wages of sin is death, and
desiring to end his service to sin, wishes to be associated with the risen immortal Christ. He symbolises that union and that death to sin by being buried with Christ by "baptism into death; that like as Christ was raised from the dead by the glory of the Father, even so (he) also should walk in newness of life" (Rom. 6:1-1 1). That is the first explanation: a symbolic burial and resurrection with Christ.
A phrase in this chapter links up with the second explanation. The old man has been "crucified with him". Paul tells the Colossians that they "are buried with him in baptism, wherein also ye are risen with him", and urges them, if they are "risen with Christ", to "seek those things that are above", and having "put off the old man with his deeds, and put on the new man", to show kind​ness to each other (Col. 2:12; 3:1,8-1 2). The Galatians are told who this new man is: "As many of you as have been baptized into Christ, have put on Christ" (Gal. 3:27). Baptism, then, is the means of putting on the new man, Christ, of clothing ourselves with the righteous garment of Christ, so that in God's sight we are covered and our sins do not appear. Thereafter we are in Christ, but we still and every day have to put on the bowels of mercy that are the mark of the Christ character.
Being Born Again
Christ's own explanation to Nicodemus is fundamental. He is amazed at the ignorance and spiritual dullness of this "master" in Israel. "Except a man be born again, he can​not see the Kingdom of God ... Ye must be born again". And the "must" is not merely the incomprehensible, inscrutable decree of Omnipotence: it is a "must" in​herent in the very nature of the case. All men born are creatures. Creatures die. God has in view a new, everlasting creation, of which Christ is "the firstfruits" (1 Cor. 1 5:23). To attain to this blessed state, we must become sons and daughters of God. Only in the Kingdom will that process be complete, when the faithful will become partakers of the divine nature, but it begins now.

We must be born again. This explanation is less pictorial than the two earlier ones. It states, as directly as language can, the true position: baptism is the symbol of a new birth of God (John 3:1-10).
Evading the clear demands of such explanations, some have been known to take refuge in these notoriously weak arguments:
Arguments from Silence
Here are three of the commonest and strongest.
(1) It is alleged that the Gospels as a whole are relatively silent about baptism, that John's Gospel does not mention Christ's own baptism, and that there is no evidence that the Twelve were baptized.
Answer
(a)  The Gospel story begins with an emphasis upon the necessity of baptism and a record of the disciples baptizing over a whole period, and ends with a clear command from Jesus (John 3:1-4,23; 4:1,2; Mark 16:15,16). We can find no reason for believing that what is so much em​phasised at the beginning and the end, did not happen throughout the whole of Christ's ministry.
(b) John's Gospel makes a careful selection of teaching and incident for the primary purpose of proving that "Jesus Christ is the Son of God". It omits the account of the institution of the memorial feast, but is the only Gospel which gives a detailed exposition of its meaning. So also, the account of Christ's baptism is omitted, but this is the only Gospel which contains an exposition from Christ of the significance of the rite (John 20:31; 3:1-10).
(c)   As to the baptism of the Twelve, there are hints that some of them had earlier been disciples of John (Acts 1:21,22; John 1:35-50). Moreover, if
Christ said of himself: "Thus it becometh us to fulfil all righteousness" (Matt. 3:15), what was true of the Master was surely true of the servant, who is not greater than his lord. Can we imagine the disciples baptizing others, or receiving the last commission to baptize, if they themselves had not submitted (John 4:1-12; Mark 16:1 5,16)? It was to men who had been "bathed" that Jesus stress​ed the necessity of constant washing of their feet (John 13:10, R.V.). But perhaps, most potent argument of all, do we seriously suggest that an unbaptized Peter had the effrontery to look back to the salvation of Noah from the Flood, and say: "the like figure whereunto even baptism doth also now save us" (1 Peter 3:21)?
(2) That well-beloved verse, John 3:16, makes no mention of baptism. "God so loved the world that he gave his only begotten Son, that whosoever believeth in him (that is all) should not perish, but have everlasting life".
Answer
What an amazing objection! What worse context could have been found in the New Testament from which to choose an argument against the necessity of baptism? It comes only nine verses after Jesus had told Nicodemus in unequivocal terms, as he does nowhere else so plainly, "Ye must be born again". Moreover, that little preposition translated "in" could very well be rendered "into", evoking a whole set of ideas about entering into Jesus and being in Christ, if we would have salvation. But what a thrill it is to discover that Peter on the occasion of Cor​nelius' baptism, uses identical words in a context that shows his understanding of them. To Christ, he says, "give all the prophets witness, that through his name, whosoever believeth in him shall receive remission of sins". And note the
sequence: "He commanded them to be baptized in the name of the Lord" (Acts 1 0:43,47,48). So too there are not lacking throughout the Acts of the Apostles other examples of this same com​prehensive use of the word "believe", where the context demands that belief was sealed by bap​tism, even though the word itself does not occur (Acts 2:44; 4:32; 9:42; 11:21; 13:12,48; 14:1; 17:12,34; 18:27, 21:25; 22:19).
(3) On the Day of Pentecost Peter quotes from the pro​phet Joel and says: "And it shall come to pass that whosoever shall call on the name of the Lord shall be saved" (Acts 2:21). Again there is no mention of baptism.
Answer
This is a similar objection to the second, and is equally well answered by the very book in which it occurs. First we note that the actual event at Pentecost does not agree with the conclusion wrongly drawn from this verse. Rather those that "gladly received his word were baptized" (Acts 2:41). But not only so; here is another thrill for the earnest student. This same phrase "calling on the name of the Lord", which it is claimed excludes baptism, recurs in Paul's account of his conver​sion, juxtaposed with the demand for baptism. Ananias was sent to him from Damascus, and told him that he should be a "witness for God unto all men". Then he went on: "And now, why tarriest thou? arise, and be baptized, and wash away thy sins, calling on the name of the Lord" (Acts 22:1 5,16).
Hints for Further Study
Baptism is assumed on almost every page of the New Testament. A whole series of ideas are without it un-explainable—"new creatures": "ye are washed", etc.
Under Apostolic guidance we may see it foreshadowed in the Old Testament, in the Flood, for example, in the cross​ing of the Red Sea, in the laver in the Tabernacle, in the healing of Naaman, whose flesh came again like that of a little child (1 Peter 3:20,21; 1 Cor. 10:1,2; Titus 3:5; 2 Kings 5:14).
Always it is a baptism which only right belief can validate —a principle particularly illustrated by the case of the disciples of Apollos, hitherto ignorant of the bestowal of the Holy Spirit and of the identity of Jesus of Nazareth as the Jewish Messiah, who are rebaptized when these gaps in their perception have been filled (Acts 18:24; 19:5). Baptism is fundamental, being listed in the letter to the Ephesians with six other foundation principles: "There is one body, and one Spirit, even as ye are called in one hope of your calling; one Lord, one faith, one baptism, one God and Father of all" (Eph. 4:4-6).
The Right Approach

Is baptism necessary? What are the conditions of sal¬vation? Remembering the overwhelming evidence of First Century practice, the categorical commands from Christ and the angel and Peter, the clear expositions of its meaning from the Apostle to us Gentiles and from the Master himself, the extreme weakness of the arguments from silence, and the hosts of allusions in both Old and New Testaments, shall we not recognize that our right attitude of mind should be one of gratitude to God for His wise understanding of our need and His merciful provision to fill it?
Convinced in our minds and touched in our hearts, surely we must be constrained to imitate the three thou¬sand at Pentecost, "gladly receiving the word and being baptized" (Acts 2:41); the Ethiopian eunuch, getting some man to guide us, understanding what we read, believing with all our heart, and having been baptized, going on our way rejoicing (Acts 8:30,31,36,39); Cor¬nelius, even if already we are devout, God-fearing, alms-
giving, prayerful people, seeking what we ought to do, magnifying God and obeying the command to be baptized in the name of the Lord (Acts 10:2,6,46-48); the Philip-pian jailor, asking not "Is baptism necessary?" but "What must we do to be saved?" and having done it, rejoicing with all who have done the same (Acts 16:30,34).
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