THE AUTHORITY OF THE BIBLE
by  L. G. sargent
the one figure in history who cannot be disregarded is Jesus of Nazareth. No one can deny that this peasant of Galilee changed the course of the whole world, and changed it by what he was more than by what he did. Men of any religion or none have been compelled to see that his character and teaching are unique.
From where did Jesus draw his own strength which enabled him to have such an impact on men for all succeeding time ? The portrait in the Gospels—the only source from which we can know him—shows him in constant communion with his Heavenly Father. But prayer and communication through the Spirit were not all. Interwoven in the whole life of Jesus were the sacred writings of the Hebrews which we know as the Old Testament, and it is not possible to see Jesus as he was without taking these Scriptures into account.
the scriptures and christ's death
One striking example may be given here. Mark in his Gospel shows Jesus on the way to Jerusalem walking ahead of the disciples in lonely brooding.1 There was something in his mien, withdrawn as he was and deep in his own thoughts, which filled them with fear ; "they were amazed ; and as they followed, they were affrighted. And he took again the twelve"—for it was not the first time he had spoken to them of such things—"and began to tell them what things should happen unto him, saying, .Behold, we go up to Jerusalem ; and the Son of man shall be delivered unto the chief priests, and unto the scribes; and they shall condemn him to death, and shall deliver him to the Gentiles ; and they shall mock him, and shall scourge him, and shall kill him ; and the third day he shall rise again." The ideas and the language make it certain that this was no mere mood of his own ; his mind was filled with Old Testament prophecies of the Suffering Servant of the Lord, and he was deliberately setting himself to bring about their fulfilment. ' 'When the time was come that he should be received up, he stead​fastly set his face to go to Jerusalem".8 He went forward to his death, taking up his cross as something laid upon him by the binding necessity of the word of God.
lMark 10 : 32-34. »Luke9 : 51.
Even if Jesus of Nazareth be considered only as a Teacher of unusual power and depth two points arise. It is important to know what went to the making of such a man, and to ask whether writings which so moulded him cannot also move us. But further, if he had such faith in these writings, then any respect accorded to his teaching must extend to include them. On both grounds there is call for inquiry what these writings are and what is their authority. But is Jesus to be regarded merely as a teacher ? The Gospels proclaim him the Son of God who died for the sake of men and rose from the dead. If that be the truth, then his confirmation of the Scriptures must stand on an infinitely higher level.
the claim for revelation
The fact is that as the Bible presents them, Christ and the Scriptures cannot be considered separately ; they belong together as one revelation of God. In order to see the issue clearly it is necessary to get a picture of that revelation as a whole, and this is given in the opening verses of the Letter to the Hebrews, which make a far-reaching claim in a few words : "God, who at sundry times and in divers manners spake in time past unto the fathers by the prophets, hath in these last days spoken unto us by his Son".1 These words carry within them a series of propositions :
1. There is a God who can speak to men, and who is therefore not a feeling or an ideal but a Person.
2. He has in fact spoken through chosen men known as "prophets".
3. His message came to particular people, the forefathers of the Hebrews
4. The message came through the years in many parts and in many ways.
5. At last God revealed Himself in one who is more than a prophet, who is even a Son. Through him finally and fully, God makes himself known.
the story of revelation
God revealed himself in the past not only in words but in deeds, and it is necessary, at any rate at this stage, to make some distinction between the revelation itself and the record of it in the Scriptures. What, then, in brief, is the story of the revelation as the Bible unfolds it ?
It is the story of a continuous work by which God was selecting men and testing them in order to develop their faith in Him.    It 1 : 1-2.
was with this object that He gave promises to Abraham, Isaac and Jacob that they should possess the land where they were strangers, and that through them and One who would descend from them, all families of the earth should be blessed.1 When their descendants were in bondage in Egypt God called Moses, declaring, "I am the God of thy father, the God of Abraham, the God of Isaac and the God of Jacob", and revealing Himself by a name which was to be a memorial.2 Moses was commissioned with Aaron to speak on God's behalf to Pharoah ; and when he went to the Israelites, and they "heard that the Lord had visited the children of Israel they bowed their heads and worshipped".3 They regarded the sending of Moses with this divine authority as a "visiting", a coming of God to them, in fulfilment of the words of Joseph, "God will surely visit you, and bring you out".4
When the people were brought out of Egypt with awe-inspiring evidence of divine power, Moses was given at Sinai the commands of God, the law which elaborated them, and ordinances for a centre of national worship.5 Favoured with a communion in which God "knew him face to face", Moses was able to set before the people the issues of their destiny with a decisiveness which no man could do on his, own authority : "It shall be, if thou do at all forget thy God and walk after other gods ... I testify against you this day that ye shall surely perish . . . because ye would not be obedient unto the voice of the Lord your God". "I call heaven and earth to record this day against you that I have set before you life and death, blessing and cursing".8
But not only did God speak ; it is an essential part of the record that both the forces of nature and acts beyond the course of nature were made to minister to this people whom God was bringing out to be a nation for Himself.7 He was to them ' 'the Lord thy God, which brought thee forth out of the land of Egypt, from the house of bondage ; who led thee through the great and terrible wilderness . . . who brought forth for thee water out of the rock of flint, who fed thee in the wilderness with manna, which thy fathers knew not, that he might humble thee, and that he might prove thee, to do thee good at thy latter end". With this discipline He made them a nation, established them in the land promised
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to their fathers, and gave them judges who ruled in His name.1 He gave them kings, and sent a succession of prophets to guide, encourage and warn rulers and people and to declare His purpose with Israel and the world 2 When at last prophecy was fulfilled in the overturning of the Kingdom and the exile of the disobedient people to Babylon, God showed through visions the rise and fali of Gentile powers and the course of events which is to culminate in the establishment of His Kingdom or earth.3
revelation embodied in christ
This is the story of revelation as Jesus knew it ; and with hirr U continues in the New Testament record. After a silence of the prophets for more than four hundred years, the Son of God was born in Bethlehem of a chosen virgin by the intervention of the Holy Spirit.4 He was himself the living embodiment of the purpose of God to redeem men, and he revealed that purpose in his life and works as well as in his teaching. Above all, he revealed it in his death for men's sins, his resurrection from the dead, and his ascension to heaven : and in all this he was fulfilling another aspect of Old Testament prophecy. Endowed with his gift of the Holy Spirit to lead them into all truth and bring all things to their remembrance, his apostles went out to proclaim and interpret the glorious truth, concerning the Lord Jesus Christ, and to convey the promise of his coming again,5 They gave accounts of his ministry, and wrote letters explaining the event of his life in the light of the prophets, instructing the churches they founded in the Christian way of life.
Finally, the Lord gave a Revelation to his servant John of "things which must shortly come to pass", showing the conditions in which believers would live their lives until his return, and giving them warning and encouragement for every period in the interval." Taking the Bible as it now stands, and (for the Old, Testament) as it was known to Jesus, that very summarily is the account which it gives of the way in which God makes Himself known to men. He is "a righteous God and a Saviour",7 and His character finds expression in a continuing purpose to which the whole revelation leads—the redemption of men from sin and death in order to
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"bring many sons unto glory".1 This is to be fulfilled through the Lord Jesus Christ, by whose sacrifice men may receive forgiveness of sins and by whose power they may in God's good time be raised from the dead and given immortalitv. The purpose is declared so that men and women may learn and accept it in faith, and through that faith may be brought into a new relationship with God, being reckoned as His sons and daughters. From that point they live lives of probation "seeking for glory and honour and immortality".2
the record of revelation
it has been necessary to get some view, however inadequate, of this story of revelation as a whole. The claim of the Bible is that in a continuing history, in words and acts, God was revealing, unveiling, making Himself known to the people. But was His revelation only to benefit the generation which then received it ? The answer is to be found in the Books of Moses ; and in order to see the nature of the claim made it will be necessary for the time being to disregard critical theories as to their origin. Beyond question later Scripture writers regard Moses as the author of the five books commonly attributed to him, and the books themselves— if taken as they stand—record his writings : "Moses wrote this law, and delivered it unto the priests the sons of Levi . . . and Moses commanded them, At the end of every seven years, in the solemnity of the year of release . . . thou shalt read this law before all Israel in their hearing", "Moses commanded the Levites . . . saying, Take this book of the law, and put it in the side of the ark of the covenant of the Lord your God, that it may be there for a witness against thee."3 There was, then, a written record and provision for its preservation, as is also shown in the requirement that the king (when Israel had one) should "write him a copy of this law in a book, out of that which is before the priests the Levites".4
The prophets who came after in the history of Israel spoke always with a "Thus saith the Lord" . . . "the word of the Lord came unto me saying . ." They make an explicit claim to a divine authority external to themselves, often reinforced by giving the time and place when the "word" came to them or the vision which they described was received.5 David could say, "The Spirit of the Lord spake by me, and his word was in my tongue ; the God of Israel said, the Rock of Israel spake to me . . ,"6 When what they
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foretold happened, prophets could speak as though the "word" which came through them was the agent causing the event. "The Lord sent a word unto Jacob, and it hath lighted upon Israel".1 "Is not my word like as a fire ? saith the Lord ; and like a hammer that breaketh the rock in pieces ?"2 The word is a power indepen​dent of the prophet's own will, so that when he would refrain from speaking he finds it "in his heart as a burning fire shut up in his bones, so that he is weary with forbearing and cannot stay".3
Here again there is evidence of writing and depositing books. "Then Samuel told the people the manner of the kingdom, and wrote it in a book, and laid it before the Lord".4 Jeremiah dictated his prophecies to Baruch5 with the result that the book could be studied by Daniel in Babylon, and Zechariah could refer to the words of the former prophets.6
Because God's dealings with men and iheir response continue to reveal Him throughout the history of the Kingdoms of Israel and Judah, these also are placed on record. Bible history conforms to standards entirely its own. History may be written (a) as a chronicle of events ; (b) as a narrative in which selection gives form and pattern to the story ; or (c) as a treatise in which there is an attempt to interpret events philosophically and relate them to causes. Bible history does not fall easily into any of these cate​gories. Disregarding much that would be thought important in secular history, it selects those happenings which show most clearly God's acts toward men, and men's acts in relation to God. Even where incidents narrated are in themselves unedifying, the standard of selection is religious rather than political ; yet it is never the standard of a conventional piety. This history is candid to a degree in showing the things conventional historians would hide—the failings of the nation as a whole or of its historic figures as individuals, Yet it has equally little to do with the sneering school of writers who in modern times have taken a delight in belittling great men.
Finally, it is written with an assumption of knowing God's mind which would be presumptuous were it not well grounded. The narrator of Genesis can make a comment on the principles of marriage which Christ quotes as the words of God.7 The same writer can give God's judgment on a man by saying that Abraham
Usa. 9 : 9.
2Jer, 23 : 29.
»Jer. 20 : 9.
M. Sam. 10 : 25.
5Jer. 36 : 2-4, 27-28, 32 ,  compare 51 : 60.
"Dan. 9:2: Zech. 7 : 12.
'Gen. 2 : 24 ; Matt. 19 : 5.
"believed in the Lord, and he counted it to him for righteousness".1 So with other books : there is a tacit claim to present the Divine point of view which marks them out as the work of prophets rather than of historians, and in the threefold division of the Hebrew Bible thev are classed with the prophets.
the witness to earlier writings
All this body of literature contains within itself evidence of its own growth over the centuries, and evidence also that earlier parts were already accepted as authoritative ,u :h.-, time when later books were written. From the time of joshaa onwards there is explicit reference to a written law.4 Isaiah speaks of it as "the book if the Lord" in calling to witness the fulfilment of the prophecies
;t dhaiter for disobedience contained in Lev, 26 and Deut. 28.
'Seek yt; gui of the book of the Lord, and read ; no one of these shall fail none shall want its mate : for my mouth it hath commanded, ,.:;d his Spirit it hath gathered them".3
Earlier in his prophecy he makes an even more exalted claim for "the law and the testimony" : it is light in contrast with the darkness of heathen practice ; it is the channel through which men can seek God instead of seeking to fathom the future by communica​tion with the dead: "And when they shall say unto you, Seek unto them that have familiar spirits, and unto wizards that peep and that mutter : should not a people seek unto their God ? On behalf of the living should they seek unto the dead ? To the law and to the testimony ! if they speak not according to this word, surely there is no morning for them".4 There can be no higher claim than to say (as this does) that men's destiny is bound up with the written word: apart from it, they seek darkness and to darkness they will belong : for them there will be no dawn for ever. It is to say in effect that in these writings is the power of life, and without them there is nothing but death. And this is the witness of an eighth century prophet to the body of sacred literature already existing.
the need for authority
Granted that God has revealed Himself in the way which has been outlined, it is evident that such revelation meets human needs as nothing else can do. Men finding themselves in this world want to know for what purpose they live their little lives, and what
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part they may play in the scheme of things. What have they to live for ? What are they in themselves, and what can they make of themselves ? What hope can they have for this life or anything beyond ? Is the universe around them permeated by a. benevolent power, or a malignant force ? Or is it simply indifferent ?
To these questions men have given many answers. But their magical and ritual cults and their elaborate philosophies do not meet the need for two reasons. First, very few of such cults are able to infhence for good or afford satisfaction to many people for long. They are at the best mostly local and suited to one age, and they have a marked tendency to become degraded and even cruel and revolting, while the philosophies tend to be rarefied intellectual schemes which leave ordinary people untouched. The second reason is that they can have no finality : in some cases admittedly, in all cases in fact, they are creations of men's minds They conform to no ultimate standard and are subject to no final proof. Men are themselves the standards by which these ideas may be judged, and since the cults once imbibed may warp and corrupt judgment they are caught in a vicious circle.
Since the subject matter of these questions goes far beyond the world of things by which we are surrounded into the sphere of ultimate realities, they cannot be investigated by the methods of experimental science, but that is no proof that such things are any the less real. The purpose of life cannot be examined in a test-tube ; if there be hope of an after-life, it cannot be perceived through a microscope. Scientists may classify the substance of the body and describe its working, they may explain what happens when a man dies, and can say beyond doubt that there is no natural process by which a dead man can revive. But it is beyond the scope of science to say that God can have no further purpose with him, and cannot revive him by some act outside the normal process. And if experimental science cannot determine these things, neither can artistic intuition. In fact, intuition or imagination have merely created the conflicting cults and theories which cancel one another out. Valid proof on man's relation to the universe must come from outside of his own consciousness. Either it must come from God as the source of all reality, or man is for ever left to his own gropings.
Men's great need, then, is for an authoritative revelation. This alone could provide answers to their questions : this alone could give reliable knowledge of the scheme of things and man's place in it, guidance for conduct and purpose in life, or hope of salvation. It is just this that the revelation claims to be and to do.
If it can be established to be truly God's tevelation  it should be accepted as final.
How then can we know whether it is genuinely a revelation from outside of man's self ?
the unity of the revelation
The lirst inquiry must be on the internal evidence. The Old iestarnert literature, when it is completed with the Psalms and other poetic and wise books, is of the most varied kind and of widely different dates ; yet it has a unity of aim and of outlook utterly unlike that of any mere national collection of books. The depth of that essential unity can only be appreciated fully by those who have lived intimately with these books for a lifetime : they will see a connection between the most widely separated parts and a common aim in the most apparently incongruous elements. Yet the unity can also be recognized by anyone who will come to the Bible humbly as a learner and read. There is in the Bible a funda​mental consistency in its view of God and of men and in the Divine purpose which it unfolds:
the evidence of purpose
The loftiness and the vast scope of that purpose mark the revelation as more than human. Where else could be found the con​ception of an earth filled with God's glory expressed in a redeemed and restored people living eternally in harmony with Him P1 To compare that with any dream of men's imagining untouched by this revelation is to perceive the gulf that separates them.
the test of prophecy—israel
Since this purpose is not a vague ideal but is worked out in the realities of human history, it has another consequence which can be put to the test. When God's purpose is declared through the prophets it has—and must have, if it is what it is claimed to be—the quality of prediction.
These predictions had in the first place to do with the people who were specially God's instrument. Not only did Moses set before them "blessing and cursing" as alternatives in dreadful detail, but he said "I know that after my death ye will utterly corrupt yourselves", and therefore gave the force of a prophecy to the punishments which he had detailed for disobedience.2 The history of Israel has been one long witness to the truth of his words
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in  the conquest,  oppression,  exile,  opprobrium,  and  world-wide scattering which they have experienced.
But it was also said many times and in many ways that "he that scattered Israel will gather him, and keep him as a shepherd doth his flock".1 Israel have outlasted all their persecutors—even the last and bitterest who in our own time strove deliberately to exterminate them. Today, returning to their land and their newly founded state of Israel, they are a living witness to the truth of prophecy, and since these prophecies are an integral part of the revelation, they witness to that revelation as a whole.2
the test of prophecy—neighbouring nations The fate of surrounding nations was also foretold since they had so great an impact on Israel. Long before Babylon reached the height of its splendour under Nebuchadnezzar its downfall was declared, and it was said that it "shall never be inhabited . . . neither shall the Arabian pitch tent there . . . but wild beasts of the deserts shall lie there" 3 Of Tyre it was said,"I will scrape the dust from her and make her like the top of a rock. It shall be a place for the spreading of nets in the rnidst of the sea".4 Egypt, it was said, should be "a base kingdom" no more to rule over the nations.5 All these have literally been fulfilled, as were those concerning Assyria, Damascus, Edorn, Moab, Ammon, Elam, the Persians.
the test of prophecy—world history With the overthrow of the Davidic kingdom and the exile in Babylon there came a new phase in prophecy. To show that "the Most High rules in the kingdom of men" and will ultimately make that kingdom His own, a wide vista of human history was foreshown in dramatic symbols like a series of lofty cartoons. In the simplest and most self-evident of these in Daniel 2, Nebuchad​nezzar, king of Babylon, was given a vision of a great image composed of various metals, and in Daniel's interpretation he, was told "Thou art this head of gold".6 With this as a key and helped by the mention by name of other powers in later prophecies, interpreters can scarcely be mistaken in seeing in the ' 'breast and arms of silver" the Medo-Persian Empire which overthrew Babylon, and in the
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"belly and thighs of brass" the Macedonian Empire of Philip and Alexander which seized world power from the Persians. In Daniel 8 a ram and a he-goat seen in conflict are identified in the text itself as these two powers, and in fact that historical application is so unmistakable that the predictive force of the prophecy can only be evaded by dating it after the events it describes. The image seen by Nebuchadnezzar had also "legs of iron", and the most elementary reading of history would suggest the obvious application to the Roman Empire. If it be so the prophecy is pre​dictive beyond doubt. The image is completed with "feet part of iron and part of clay" which do not cleave to one another, and the prophet himself interprets this to mean that following the fourth empire there would be a number of nations of varying degrees of strength not bound together as the peoples had been under the great empires. The vision ends with the destruction of the image by "a stone cut out without hands" which strikes it on the feet and grinds the whole of the metals to powder. When this is blown away the Stone becomes "a great mountain filling the whole earth". Its meaning is given by Daniel: "In the days of these kings shall the God of heaven set up a kingdom which shall never be destroyed".
A parallel prophecy in Daniel 7 represents what are clearly the same four powers as beasts. The correspondence of this broad outline with history so far is self-evident. The object of these prophecies is not merely to foretell events up to the coming of God's kingdom, but to declare His power in the over-ruling of human history and to display the unity of His purpose.
These aspects of prophecy can only be referred to briefly in the unfolding of the argument in this pamphlet.1
the test of prophecy—the messiah The crowning feature of prophecy, however, is the prediction of the Messiah, the Anointed of the Lord, who was also to suffer as the Servant of the Lord. The King and Deliverer to come in the line of David is the theme of many prophecies. In Psalm 2 he is declared to be the Son of God : "Yet have I set my King upon my holy hill of Zion. I will declare the decree : The Lord hath said unto me, Thou art my Son ; this day have I begotten thee. Ask of me, and I will give thee nations for thine inheritance, the utter​most parts of the earth for thy possession". Isa. 7:14 speaks of one born of a virgin whose name shall be called Immanuel, God with us.
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rsalm 22 is a poignant utterance by one who cries, "My God, my God, why hast thou forsaken me ?" He declares : "... They pierce my hands and my feet. I may tell all my bones : they look and stare upon me. They part my garments among them, and cast lots upon my vesture". Psalm 69 declares : "For thy sake 1 have borne reproach : shame hath covered my face. I am become a stranger unto my brethren, and an alien unto my mother's children. For the zeal of thine house hath eaten me up ... They gave me also gall for my meat, and in my thirst they gave me vinegar to drink".1 \Vhile the sacrificial system lay at the very heart of the religious life of Israel, Psalm 40 describes one who supersedes it, saying : "Sacrifice and offering thou didst not desire . . . Then said I, Lo 1 come, in the volume of the book it is written of me, I delight to do thy will, 0 my God". Psalm 16 expresses an assurance of resurrec​tion from death for one who says "my flesh also shall rest in hope. For thou wilt not leave my soul in hell : neither wilt thou suffer thine holy one to see corruption".
The Book of Isaiah is remarkable for what are known as the "Servant" prophecies in chapters 42, 49, 50, 52 and 53. All these are worth careful study in this connection, but the last is one of the most remarkable chapters in the Bible. It presents a man "despised and rejected" whom men regard as "smitten of God" ; yet "he was wounded for our transgressions, he was bruised for our iniquities". He is shown as like a sacrificial lamb brought to slaughter, as though all the sacrifices of the law had been only a ritual picture of this one who was to come. He is "cut off out of the land of the living", yet death for him is not the end, for "when thou shalt make his soul an offering for sin, he shall see his seed, he shall prolong his days". His triumphant resurrection is indicated in the words : "He shall divide the spoil with the strong, because he hath poured out his soul unto death".
The ideas of the Anointed King and the Suffering Servant are clearly joined together by Daniel in the prophecy of the Messiah who "shall be cut off but not for himself" when there is a making of reconciliation for iniquity and a bringing in of everlasting right​eousness.2
It is these prophecies in particular which indicate that the Old Testament writings were not complete in themselves. They led up to the fuller revelation which was to come : and when Christ comes the record in the Gospels links his life at every point—birth, ministry, suffering, death, resurrection, ascension—with this Old
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Testament revelation. He himself identifies himself repeatedly with these and other prophecies, and after his resurrection these become key passages for his Apostles in proving that he is indeed The Christ.1
They argue that David could not have written Psalm 16 of himself since his sepulchre still existed in their midst as evidence that he was dead : but being a prophet he foresaw it of the Christ who would descend from him: and since they were personal witnesses of the resurrection of Jesus from the tomb, it was fulfilled in him, and he had been declared "both Lord and Christ".2 When the Ethiopian eunuch, reading Isaiah 53, asked "of whom speaketh the prophet this, of himself or of some other man ?" Philip "began at that same Scripture and preached unto him Jesus".3 That the whole revelation leads to the Lord Jesus Christ, has its fulfilment in him, and reaches its climax in him, is the essence of the story of that revelation.
the evidence summarized
The mere review of that story, even in the slight way which has been possible here, will have shown the answer to the question, "How do we know it to be God's revelation ?"
To summarize :
(1)    It claims to speak with authority as the voice of God.
(2) That claim is sustained by the unity of the revelation throughout its parts.
(3) In the superhuman scope and aim of the revelation it bears the stamp of its divine origin.
(4) As a consequence of this purpose the revelation is at many points predictive, and since the predictions can be compared with the facts of history here is evidence of an objective kind that the revelation is more than human.
(5) These predictions relate to (a) Israel as the special instru​ment of God's purpose ; (b) nations surrounding them as they were used in the working out of that purpose ; and (c) the Gentile powers in the ages between the overthrow of God's Kingdom and its restoration.
(6)    Above all, the prophecies relate to the Son of God himself and find fulfilment in his life, death and resurrection. the nature of the record
In effect, an answer has also been provided to the further question by what means this revelation now comes to us. It comes
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by means of the continuous record which we have in the Bible. At an earlier stage a distinction was made between the revelation and the record, but in practice it has been impossible to keep the two in separate compartments. And for this there is j,ood reason ; the record itself is a revelation.
For that statement there are two reasons which merge into one another. The first is that prophecy itself challenges the test of comparison with events. "When a prophet speaketh in the name of the Lord, if the thing follow not, nor come to pass, that is the thing which the Lord hath not spoken, but the prophet hath spoken it presumptuously , thou shalt not be afraid of him".1
Through Isaiah the Lord says, "Ask of me of things to come ; concerning my sons, and concerning the works of my hands, command ye me". To heathen gods the challenge is made, "Show the things that are to come hereafter, that we may know that ye are gods".2 The test of fulfilment could not be applied without an authentic record of the prophecy, and revelation itself there​fore envisages such a record as is said to have been made by Moses and the prophets.
From this the further reason follows. The record is an essential part of the process by which God makes Himself known : the Scripture itself is an act of God, and without it His revelation would be ineffective. When Moses wrote the law and laid it up with the priesthood as part of the sacred deposit, it was as much an act of revelation as when he spoke the words in the hearing of the people ; it was the spoken word made permanent. So also with later prophets, of whom there is evidence that with divine authority they added to the existing deposit.
the witness of christ
When the New Testament is taken into account we are not left to inference as to the authority of the writings ; there is explicit confirmation. First of all, there is the particular witness of Jesus himself, and this falls under four heads.
First, there are his express statements, such as "The Scriptures cannot be broken".3 This is a remark in the course of an argument in which he is rebutting a charge of blasphemy for calling himself the Son of God. He rests it on one word in Psa. 82 : 6, which applies to the judges in Israel the words "I have said, Ye are gods". While the words "The Scripture cannot be broken" are parenthetic, the whole argument rests on their being accepted as common ground
JDeut. 18 : 22.
JIsa. 41 : 23 : 45 : 11.
"John 10 : 35.
between him and the Jews. Moreover, he speaks of the psalm as "law", saving "It is written in your law", thus giving it an authority equal to the Books of Moses. While no doubt the form of the argument is adapted to his hearers so as to meet them on their own ground, the substance of it cannot be dismissed as a mere rabbinical quibble without implying a degree of insincerity in Jesus
In John 5 : 39-47 he says explicitly that the Scriptures which the Jews search "are they which testify of me". On this he bases an argument which shows how authoritative he took that testimony to be. They search the Scriptures in the hope of finding eternal life, but since they will not come to him to whom these writings bear witness, the very Scriptures on which they rely condemn them : "Do not think that I will accuse you to the Father : there is one that accuseth you, even Moses, in whom ye trust. For had ye believed Moses, ye would have believed me, for he wrote of me". But the argument does not stop at an appeal to testimony : it is carried forward to a point where Moses and Christ are treated as inseparable parts of the one revelation : "But if ye believe not his writings, how shall ye believe my words ?" This is a declaration that unbelief in Moses precludes belief in Christ, and so shuts men out from the eternal life which is to be found in him alone.1
A testimony to Moses of equal weight forms the climax ol the parable of the rich man and Lazarus : "If they hear not Moses and the prophets, neither will they be persuaded though one rose from the dead".2
christ's cjuotations
The second class of evidence is to be found in his frequent quotations from Scripture and the manner in which he makes them. Habitually he prefaces them with "It is written", words which in the context of Jewish thought mean that the Scriptures are the final standard of appeal. To each of his temptations in the wilderness he answers "It is written"—following with a quotation from Deuteronomy : and in each case careful examination shows that he has the context in mind, and not only the words which he repeats. An example has already been given in which he quotes a narrative comment from Gen. 2 : 24 as the words of God.3 In controversy with the Sadducees who denied the resurrection he says, "Do ye not therefore err, because ye know not the Scriptures, nor the power of God ?"4 Their error was the consequence of lack
Compare Isa. 8 : 19-20 quoted earlier.
aLuke 16 : 31.
»Matt. 19 : 4-6.
•Mark 12    24 ;   Matt  22 : 29.
of true knowledge , it was because they did not know the Scriptures fin the deep sense in which Jesus meant the words) that they were also ignorant of the power of God. But if ignorance of the Scriptures is a source ol error, knowledge of the Scriptures must be a condition for freedom from error: and the Scriptures which can ensure this freedom must themselves be free from error. Such is the implication of the words of Jesus l
use in His teaching
The third line of evidence is the use Jesus made of Scripture in his teaching, A book which a man loves bubbles over into his speech : the frequency with which he alludes to it reveals his real regard more than any assertions. So it is with Jesus, though the full force of the argument can only be appreciated by those who study his words minutely. They will find that allusions to Old Testament books in the Sermon on the Mount alone run into hundreds All the Beatitudes are based on passages from the Old Testament.2 Many of his metaphors enshrine an Old Testament allusion, many of his parables are expanded proverbs from the Book of Proverbs. This evidence has to be given full weight when considering his expression, "Ye have heard th it it was said by them of old time . . . but I say unto you". The more evident it is that he speaks with individual authority, the greater is the confirmation which he gives to the old writings by his use of them. And does he not say, "Think not that I am come to destroy the law, or the prophets : T am not come to destroy but to fulfil"33
the word in christ's life
The fourth category, which was referred to in the early pages of this pamphlet, must be the weightiest of all to those who endeavour to enter into the mind of the Christ of the Gospels, for it is the influence of Scripture in his own life. Reference has already
1.\ list of quotations is appended,  with parallel passages in brackets.
"It is written"—Matt. 4 : 4, 7, 10 (Luke 4 : 4, 8, 10) ; Matt. 11 : Id (Luke 7 '. 27) ; Matt. 21 : 13 (Mark 11 : 17, Luke 19 : 46) ; Matt. 26 : 31 (Mark 14 : 27) ; Luke 20 : 17 ; Luke 21 : 22 ; 22 : 37 ; 24 : 44, 46.
"Written of the Son of Man"—Matt. 26 : 24 (Mark 14:21).  Mark 9:12. "The prophets have spoken'—Luke 24 : 25, 27.
"The Scripture" (or Scriptures)—Matt. 21 : 42 (Mark 12 : 10 ; Luke 20 : 17) ; Matt. 22 : 29 (Mark 12 : 24 ; Luke 20 : 37).
"Scriptures" (of himself)—Matt. 26 : 54, 56 (Mark 14 : 49). 'Compare Matt. 5 : 3, Isa. 61:1;  verse 4, Isa. 61:3;   verse 5, Psa. 37 : 11, verse 6, Psa. 42 : 2, and Psa. 17:15;  verse 7, Psa. 18 : 25 ;  verse 8, Psa 24 : 4, 6 ; verses 10-11, Isa. 51 : 7-8.   A detailed list of allusions or echoes in the Sermon is Riven in the Author's The Teaching of the Master. 'Matt. 5:17.
been made to the influence of the Book of Deuteronomy at the critical point of his life in the temptation. It is as the Cross comes into view that the power which the Scriptures had for him becomes most evident. After he had obtained Peter's confession of belief in him as the Messiah, Matthew's gospel savs, "'From that time forth began Jesus to show unto his disciples how thai he must, go unto Jerusalem, and suffer many things of the elders and chief priests and scribes, and be killed, and be raised again the third day".'
As the days drew on to the crisis the words of Scripture were continually on his lips ; that which was written must be fulfilled.2
He consciously fulfils the prophecy of "the king lowly and riding on an ass" by his entry into Jerusalem.3 The people in acclaiming him with "Hosanna" borrow the language of Psa. 118,4 and his own allusions to this psalm reveal how closely in his mind it was interwoven with the events of the week which followed. While the fulfilment of the prophecies was not his own act alone, but the act of those who rejected him, yet at every point it was his co-operation which made exact fulfilment possible. Even on the Cross he cried "I thirst" in order that they might "give him vinegar to drink" ; and his last words "Into thy hands I commend mv spirit", were taken from the Psalms.5
The Christ of the gospels went forward to his death, taking up his cross as something bound upon him by the word of God "Ought not Christ to have suffered these things, and to enter into his glory?"6 That "ought" meant more than "it is desirable" or "ethically preferable" ; it means "this is morally binding". So also with the emphatic "must"7 in the saying shortly after, ' These are the words which I spake unto you while I was yet with you, that all things must be fulfilled which were written in the law of Moses and in the prophets and in the psalms concerning me".8 The description covers the whole of the Hebrew Scriptures.
Along with everything else that his death means, it was a supreme testimony to his recognition of the word of God. No one can reasonably consider Jesus from any point of view without considering also the Scriptures in which he reposed such faith. But if he was in fact raised from the dead and being so raised was
'Matt. 16 : 16, 21.
'Matt. 26 : 24, 31, 53-54 ;   Luke 22 : 37 ; John 13 : 18, etc.
3Zech. 9:9;  Matt. 21 : 4-5.
25 ;   compare (Matt. 21  ; 9 .
4"Hosanna" means "Save, pray" and comes from Psa. 118
also "Blessed is he that cometh in the name of the Lord"
Psa. 118 : 26).
6John 19 : 29 ;   Psa. 69 : 21 .   Luke 23 : 46 ;   Psa. 31 : 5. 'Luke 24 : 25.
'Virtually the same word in Greek.
"Luke 24 : 44.

declared "both Lord and Christ"1 then God's own seal is placed upon the revelation to which Christ testified ; is placed upon the body of writings in which that revelation is conveyed ; is placed upon those writings as constituting for us the revelation itself.
A modern view of the word and christ
For those who accept the Christian premises this conclusion would seem to be inescapable, but there are two contentions by which modern religious thought endeavours to escape it.
The first is that the scriptural revelation comes through fallible human minds. The Divine mind and will in action, it is said, reveals itself to men's thoughts and consciences through the events of the sacred history2, but the form in which the men express that revelation is their own and reflects their own weakness. The Scripture, therefore, is not an infallible authority, but contains inaccuracies of fact, legends, myth, and elements of human passion and frailty. If we ask "Where then is authority to be found ?" the answer will be that in this world there are no infallibilities, and that in all things a man must exercise his judgment in the light of his conscience and his appreciation of what is best.3
This view offers a number of difficulties. It obviously conflicts with the view of revelation here presented as the Bible's own account of itself, and means that the Bible is in error to start with as to the very nature of revelation. Nor can it be reconciled with Christ's view of the Scriptures : and this brings us to the second contention. This is that in order to live as a man among men Christ "emptied" himself of divine attributes, and in so doing accepted the limitations of human knowledge.4 Since, therefore, his attitude to the Scriptures was merely that common to Jews of his time, it cannot be called upon to substantiate a belief in the infallibility of Scripture.
Even those who accept this view, however, would agree that "God was in Christ reconciling a world unto himself".6 Christ came for the work of redemption ; and since his use of the Scripture is so bound up with his redemptive work it is incredible that he should be in error in his estimate of the Scriptures if God was truly in him. It cannot be said that his belief in the authority of Scripture was merely incidental: he makes belief in Moses'
'Acts 2 : 36.
2The phrases are borrowed from an article in  The   Times, Dec. 5,  1953.
'Ibid.
'The doctrine is made to rest on one Greek word in Phil. 2 ; 7, though in
the context it is unlikely that it has the meaning so attributed to it *2 Cor. 5 : 19.
writings a condition for belief in himself. It is hard to see what escape there is from the conclusion that if he was in error in that he was in error as to the nature of his own redemptive work. This modern doctrine is therefore seen to be an untenable compromise ; either as Son of God and the climax of the revelation Christ knew what concerned redemption, or if he did not then he was not the Son of God.
arguing from the parts to the wholk.
If Christ completes the revelation, have we argued in a circle by calling upon the revelation to witness to itself ? To meet that objection let us see just what the argument has been, even at the risk of some recapitulation. Here are certain phenomena to be accounted for. Whatever the dates or supposed dates of the Old Testament writings, the latest date which the most advanced critic can advocate for any part of them is the Maccabean period in the first half of the second century B.C.3. Historical evidence, to say nothing of internal evidence, would exclude any later date. Those documents as they now stand present a unique story of an unfolding revelation of the most lofty and far-reaching kind. That revelation postulates that it shall be completed by the coming of one who fulfils it. W7hen one does come into the world who completes that revela​tion as the keystone completes the arch, is it illogical to quote his witness to what has preceded him' The contention is that revelation exists as a whole, as an arch exists as a whole, and since the parts exist in relation to the whole it is not unreasonable to refer from the one part to another It is an argument based on the consistency and coherency of the parts.
To put the point in another way. It is a matter of evidence that Jesus fulfils the previous revelation in his life, death and resurrection. Suppose that when he came he had said, "I have now superseded this revelation ; it is a mere skin which I have sloughed off and you can treat it as something discarded" : would not all who gave any acknowledgment to Jesus; have said very readily: "He knows ; we need go no further"? In fact, this is the opposite of what Jesus says. In effect, his teaching might be expressed <is follows : "While it is true that the Scriptures point to me, and to me you must come if you will have life, yet the Scriptures and I are so much parts of one whole that you cannot have me without them". Should we not then equally follow him when in all his life and teaching he sustains the truth and authority of Scripture ?
The mechanical metaphor of the arch is only a stepping stone in thought : it fails to do justice to the living reality. If Christ
'•This dats is only stated here for the sake of argument.
does in fact gather up all the parts of the revelation in one, then his witness to the parts is not only legitimate but supreme and final Only if we can say that he is a man with imperfect under​standing can we disregard his confirmation of Scripture.
THE   BEARING   OF  MoDFRX   CRITICISM
It will be seen that this argument transcends the limits of criticism of the Old Testament documents. Whatever they arc they present as ;i whole and as they now exist, a phenomenon which has to be recognized. Jesus is a fact unique in history : and since the revelation the Scripture? offer interlocks with Jesus who fulfils and confirms them, the result is a unity which from one point of view makes the attempt to analyse the documents into parts irrelevant. However they came to be, here they are, and they have this character
The prevailing theory m Biblical criticism for about two hundred years, however, has been that the books of Moses (for instance) .nr composite documents in which original sources of widely varvinp dates have been woven together by redactors. If these were impregnable conclusions resting on historical evidence, the phenomenon of Scripture as it has been described above would be imposeh)^ to account for. It is enough to say here that the theory rest^ ^n judgments of a subjective kind, that it has never been universally accepted among scholars, and that it is now being increasingly challenged. Admittedly, it conflicts with the words of Jesus which attribute these writings to Moses, and therefore demands at the least a modified view of the authority of Jesus himself
THE   APOSTOLIC  WITNESS
The words of Jesus do not stand alone. The claim of the New Testament is that after his resurrection he endowed men with his Spirit to speak as Apostles in his name. Not only do they continually use the Scriptures as authoritative testimony to Christ and as the ground of faith. Paul in a key passage in his last letter writes : "From a child thou hast known the holy scriptures, which are able to make thee wise unto salvation through faith which is in Christ Jesus. All Scripture is given by inspiration of God and is profitable for doctrine, for reproof, for correction, for instruction in righteousness : that the man of God may be perfect, throughly furnished unto all good works".*
First, note that the Scriptures are able—they have the power— to make wise with a wisdom which can lead to salvation.
'2 Tim 3 : 15-17.
Secondly, they are stated tu be given by inspiration u! God", a phrase which represents one word in the Greek having the meaning 'God-breathed" The Scriptures, the writings (and not onl\ the message which they contain), are spoken of as an out-breathing, an emanation, from God.i There is an absolute claim for the inspiration of all that is acknowledged as Holy Scripture, and that this comprised what we now call the Old Testament is known from independent evidence as well as from internal evidence in the New Testament.
A   LlUHT   i>.   A   DARK   PlACh
The other New Testament passage of outstanding importance is 12 Peter 1 : 19-21 : Wt: have also a more sure word of prophecy, whereunto ye do well that ye take heed, as unto a light that shineth in a dark place, until the day dawn, and the day star arise in your hearts : knowing this first, that no prophecy of the scripture is of any private interpretation. For the prophecy came not in old time by the will of man . but holy men of God spake as they were moved by the Holy Spirit". What Peter has here said of prophecy is clearly akin to what Isaiah says of the Law : it is a light shining 'until the day dawn", and apart from it there is darkness. The statement a-, to the origin of prophecy is better understood in R. F. Weyrnouth's rendering "But above all, remember that no prophecy of the Scripture will be found to have come from the prophet's own prompting ; for never did prophecy come by human will, but men sent by God spoke as they were impelled by the Holy Spirit". The expression rendered "moved" or "impelled" is striking and emphatic , it means to be bome—borne up, borne along. The Spirit of God was in the prophet as a force which bore him along with or against his own will. Without overwhelming his individuality, the Spirit used his personality as a channel for a message not his own, and so made that message God's not only in its substance but in its foim.
Making explicit what is implied in Christ's own utterance, these passages establish Scripture as in its entirety the work of inspiration.
yt is true that the Revised Version reads. "Every Scripture given by inspiration of God is alsn profitable . . ." and the omission of "is" before "°iven ' appears to leave open the question what Scriptures are inspired. But the rendering does not really modify the meaning of the passage. Sine? "Scripture" represents the ordinary word for writing, it cannot here mean writing in general, but is evidently used in the restricted sense of those documents which are pre-eminently The Writings. Whether it is rendered "all scripture" or "every scripture" and whether with or without the copulative, it is a statement about those 'holy writings" mentioned in the previous verse, and declares all these to be "God-inspired".
the place of the new testament
What then of the New Testament ? These writings too claim to be the basis of life. Of the records in the Gospel it is said, ' 'These are written that ye might believe that Jesus is the Christ, and that believing ye might have life through his name".1 Since these are the means by which men may come to know Christ as he lived, they are no less part of the writings "able to make wise unto salvation".
In the same breath as a passage from the law Paul quotes with the formula "the Scripture saith" the words found in Luke 10:7: "The labourer is worthy of his hire".2 Paul describes his charge to the Tnessalonians as "commandments we gave you by the Lord Jesus"—that is, commands given through or with the Lord's authority.3 He makes his writing of equal authority with his spoken word when he tells them, to "stand last, ar--.i ruiM the traditions which ye have been taught, whether bv word, < < by oin epistles".4 Or again, "if any man obey not our word bv this enisle note that man, and have no company with Sim;, tiwr he. niav be ashamed". He con write, "Now we command you. bretnten, i;> the name of cur Lord Jesus Christ . ,"E Peter can include (;;.« writings of Paul along with "the other Scriptures".8 The revelation is completed in the visions in which Christ "sent and signified" to his servant John "things which must shortly come to pass", and of this it is said : "For I testify unto every man that he.areth the words of the prophecy of this book, if any man shall add unto these things, God shall add unto him the plagti.es that are written in this book, and if any man shall take away from the words of the book of this prophecy, God shall take away his part out of the book of life, and out of the holy city, and from the things which are written in this book".7
Stephen said Moses received "the living oracles to give unto us".8 Those words had still a living power, and the statement can scarcely be less true of the New Testament writings. Jesus said of his disciples, "I have given them thy word , . . Sanctify them through thy truth, thy word is truth".8 To his apostles he promised the Holy Spirit which he said "shall teach you all things,,
1 John 20 : 31.
2Deut. 25 : 4 ;   1 Tim. 5 : 18.
H Thesa. 4 : 2.
•2Thess. 2 : 15 ;  3 : 14. »2 Thess. 3 : 6.
•2 Peter 3 : 16. 7Rev. 22 : 18-19.
•Acts 7 : 38.
•John 17 : 14, 1.7.
bringing all things to your remembrance, whatsoever 1 have said unto you" in order that they should be able to teach others.1 It is the whole tenor of the New Testament that the Word is the ground of belief and therefore of life, and so with the most solemn adjuration Paul writes to Timothy : "I charge thee therefore before God, and the Lord Jesus Christ, who shall judge the quick and the dead at his appearing and his kingdom ; preach the word".2
"Gooo news"
It religion is to be more than a philosophical speculation or a pious aspiration it must have a ground of authority. The faith in Jesus Christ claims to be "good news" and such good news as to be "the power of God unto salvation to every one that believeth".3 If the news be not true it is not even good; unless it is dependable it is not a Gospel. If on the other hand it has power to save it must be imbued with God's power. It must then be both authentic and authoritative. If not, then belief in Christ can be at the most a satisfying opinion or a response to an edifying example, and the New Testament may enshrine dreams, visions, moral exaltation, but it cannot give assurance of a divine purpose or a future life. Since that—and more than that—is what it claims to do, if it fails it is to that extent delusory. We are then left with a pheno​menon outstripping the highest level of human genius as the sky outstrips the trees, but one which defies rational explanation.
This simply does not make sense ; it is a conclusion of despair, a fundamental lack of faith. It does not merely deny Christian faith, but any faith in an ordered and rational scheme of things— the kind of faith which a scientist must have before even he can start a chemical experiment. The rational judgment in the light of the facts of revelation which have here been outlined is surely that the Scripture as a whole—including the New Testament—is superhuman, and being so does offer the basis of life and salvation.
can man be the arbiter ?
The alternative to this belief has been adumbrated earlier in discussing a modem view of the Scripture. It is that authority— so far as there can be authority—must in some way reside in the man himself. The issue is clear : either a man must submit to Scripture as authoritative, or he is himself the arbiter of what in Scripture he can accept. In the latter case he is the authority,
JJohn 14 ; 26. "2 Tim. 4 : 1-2. 'Rom. 1 : 16.
at least for himself, and in the relative sense in which alone the term authority can then be used. He does at any rate exercise authority in exercising judgment.
There have been many variants of the claim for this kind of subjective authority. Claims have been made for bringing religious beliefs to judgment by the standards of the unaided reason, the heart, the conscience, the "light within", and the Spirit of God Yet these standards have one quality in common : they are personal to each individual : in no single case is there a common measure of agreement between those claiming to possess any one of them. An internal authority which cannot be brought to the light of an external test and made subject to a common measure can only doubtfully claim to be authoritative at all. It is not an authority, but the negation of authority ; not a standard but the denial of standards.
Is the church thl. authority ?
One further contention of ,t quite different kind must be met. In Uiis, revelation is accepted as genuine and independent of man, and culminating in Christ But the revelation is continued, it is contended, not in a written word but in the living Church. The most complete form of this belief is that of the Roman Catholic Church. It is claimed that Christ founded the Church as the channel of salvation, to this he entrusted his word, and through it the word of life continues to be mediated with the living voice. Scripture is recognized as inspired and authoritative, the very word of God, but the Scripture is to be interpreted by the Holy Spirit in the Church, and not by the independent judgment of church members. The church, it is said, existed before the Scriptures gave the Scriptures to its people, and must continue to be their mentor in interpreting them.
It should be evident that one or the other—the Church or the written word—must in practice be the final authority. If the "living word" is in the church, then it must rule : if the church is the arbiter of interpretation of the written word, then the church cannot be brought to the bar with the Scripture as judge, and authority must in the last analysis rest with the church. And so in practice it has proved. Whatever the professions of regard for the Scripture,1 the reading of the Bible has been largely under the control of the priesthood and has at different times in and different places been so restricted as virtually to be suppressed. Protest against the resulting ignorance of Scripture was one of the main
lf.g., in modern Papal Encyclicals.
motives of the Wickliffite movement in the fourteenth century and the Lutheran Reformation in the sixteenth.
How then can it be acknowledged that the Scripture "is able to make wise unto salvation "? On this view the Scripture in itself is not able : the church is able to do it as the "living voice" and it is enough for the believer to hear the word as the church preaches it—better, in fact, than his attempting to read the word without the church's guidance. That is the conclusion to which this view-leads, and it is certainly not a conclusion to which a man's own reading of Scripture would bring him
If by the church is meant the Christian church, the claim that it existed before the Bible cannot be sustained in the light of the view of revelation here put forward. There was a Jewish church which embraced the whole nation. This began as a "church in the wilderness",1 and it was made the custodian of the sacred writings. Those writings both as prophecy and as history condemned the nation for its unfaithfulness to God ; they were the standard by which the nation could be tested and the evidence of this church's falling short. It was therefore the Scriptures which were the authority, and church and priesthood were subordinate to them and could be judged by them 2
With the completion of the New Testament writings the Christian church became the custodian of the whole body of Scripture , and just as the words of Moses stood on record against the Jews, "I know that after my death ye shall utterly corrupt yourselves", so the Apostles foretold a declension in the Christian church. Paul told the Ephesian elders: "Take heed unto yourselves, and to all the flock . . . For I know that after my-departing shall grievous wolves enter in among you, not sparing the flock. Also of your own selves shall men arise, speaking perverse things, to draw away disciples after them".3 As early as the letters to the Thessalonians he was warning them of a "Man of Sin" and saying that because some would not "receive the love of the truth, that they might be saved", "for this cause God shall send them strong delusion, that they should believe a lie".4 Already there was a "mystery of iniquity" at work, which was at that time hindered, but would come to its full development when the hindrance was removed.6 At the end of his life he wrote to Timothy : "Now the
'Acts 7 : 38.
ajer. 23 : 1, 2, 11, 22, 32-36. 3Acts 20 : 28-30. «2Thess. 2 : 3, 10-11. "verse 7.
Spirit speaketh expressly that in the latter times some shall depart from the faith", and he describes some of the characteristics of the departure.1 In his second letter he returns to the theme of the "perilous times" which would come in the last days,2 John in his Epistle speaks of an "Antichrist" to come, and declared that the "spirit of Antichrist" was already in the world.3 The Old Testament had used marital unfaithfulness as a figure to represent Israel's departure from God, the Divine bridegroom : and the book of Revelation, borrowing the symbolism, unmistakably portrays a corrupt church in the guise of an immoral woman.
For present purposes it is not necessary to discuss whether these forecasts have been fulfilled. It is enough that they are in the New Testament. For if such forecasts are in the writings they must have been given to enable believers to compare them with what they might see in the church as they knew it. If the church came through the test untarnished, well and good, but what if the religion men knew should have features contained in these forecasts? Then it was clearly their duty to be warned and separate themselves from a corrupt church,
Since the warnings were undoubtedly intended for the guidance of believers their presence in the Scripture carries two implications. The first is that the Scripture must be the standard of authority by which the church will be judged. If the church is the interpreter, could a corrupt church be expected faithfully to interpret its own condemnation ? If there might be such a church, and provision was made for identifying it, could the church— any church — be made the judge in its own cause as to the application of Scripture 5 Could it be so designed if the Scripture is God-given ? If not, then the Scripture must have prime authority and the Church must be subordinate to it.
We pass then to the second implication : who is the interpreter if not the church ? Who can it be but the believer himself applying his honest judgment to the faithful understanding of the word ? The presence of these prophecies therefore implies the right of the believer to exercise his judgment, not with wayward fancy but with a humble submission of mind. And in the light of the clear Old Testament witness against the Jewish church and kingdom, it may be expected that the New Testament witness against a later departure from the faith will not be beyond the powers of a careful and candid understanding.
Jl Tim. 4 : "2 Tim. 3: M John 4 :
To this it may be replied that the result of private judgment is seen in the deplorable divisions of Christendom. There are said to be not less than three hundred sects, each claiming its own interpretation of the Scriptures as the correct one. The first answer must be that it is improbable on the face of it that God would give a revelation so inherently obscure. It is against good sense that God should communicate with men through writings which need another channel of communication to interpret them. The fact is that the contention above begs two questions: («) Are the conflicting doctrines really derived from Scripture alone ? (b) Does independent study always lead to divergent results ? Only if an unqualified "Yes" can be given to both is it sound reasoning to blame private judgment for the divisions of Christendom.
To the first question Christadelphians would answer that differences began when ideas from outside the Christian Gospel were brought into the Church, and this was a process already being resisted by the Apostles in New Testament times. Official Chris​tianity thus became in time an amalgam of ideas from the Bible and from pagan philosophy, and the attempt to define the resulting doctrines led to further confusion. Reading the Bible led students to detect particular errors and to try to break away from them, but unless they got to the roots of false doctrine this might only-result in fresh combinations of truth and error. The Scriptures themselves, therefore, were not the source of error.
In surveying the history of Christian beliefs, however, certain trends become apparent. Whenever there was a return to direct study of the Bible there was a tendency to emphasis on simplicity in doctrine and practice, on bodily resurrection to eternal life for believers as the essential hope of the Christian, and on the Second Coming of the Lord as the climax of human history. At various times these beliefs were carried to their logical conclusions in a belief in "conditional immortality" as against the idea of a naturally immortal soul, and in a literal Kingdom of God as the sequel to the Second Coming. Where did these tendencies come from ? Undoubtedly from the Scriptures. Were the Scriptures then leading to divergence or to unity of belief ? In such cases to unity, certainly. Since then, these are examples of the independent study of the Scriptures leading different people to similar conclusions, it is clear that the Scriptures are not necessarily the source of confusion. And this raises the question whether in other cases confusion comes from the Scriptures themselves or from the habit of reading through blinkers imposed by preconceived ideas.
conclusion
If New Testament warnings of departure from the faith can be understood by readers today, then the Gospel itself will be even more open to honest understanding, and that is the conclusion to which the argument which has been here outlined leads. There is a revelation fronj God independent of man which reaches fulness in His Son. That revelation is for us embodied in the writings which constitute the Word of God. It is open to the minds of earnest men and women, for it is nothing less than "the power of God unto salvation to every one that believeth". That the man must come with humility to learn of the Word, and not to impose his own judgments upon it, does not mean that he sacrifices his intelligence. No subject can be learnt by imposing oneself upon it ; every subject demands submission from the inquirer that he may learn of it. The Word of God must first of all be allowed to be witness to itself ; then, when conviction has been reached on its Divine character, the Word must be the teacher and the man the pupil. Learning of it he will find calls for all his powers of mind and spirit, and even for this life there is no nobler education.
