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FOREWORD
It would be presumptuous above all things to imagine that any one, in the brief space of 16 pages, could deal adequately with this great theme of the divine nature or dispose of ideas which have stood for centuries supported by men whose intellectual sincerity cannot be impugned. This essay is therefore put forward with a full con​sciousness of all its limitations and with no more than the hope that, under the blessing of God, it may suggest some new lines of thought and study to the honest searcher after truth. If it only stimulates fresh thoughts, it will have done as much as is expected of it.
The cover illustrates several verses of Genesis from the 1611 edition of
the Authorised Version, and the opening clauses of the Athanasian
Creed from a 1713 edition of The Book of Common Prayer.
THE GOD OF THE BIBLE AND THE  GOD OF THE CREEDS
1 。THE FACT OF REVELATION
THE Christian religion is based upon the conviction of a divine revelation and the assurance that God has spoken. If   this   conviction   were   wrong,   the    authority   of Christianity would be destroyed.   But it is not wrong, because it rests upon well-attested historic facts.   The writers of the New Testament are at pains to emphasize this.   So John bears witness :
That which we have heard, which we have seen with our eyes, which we have looked upon and our hands have handled . . . that which we have seen and heard declare we unto you.1
Peter also testifies :

We have not followed cunningly devised fables when
1 ••::<
we made known unto you the power and coming of our
vt-
Lord Jesus Christ, but were eye-witnesses of his majesty.
;,H
For he received from God the Father honour and glory,
-,-:;
when there came to him such a voice from the excellent
,-. -.
glory, This is my beloved Son, in whom I am well
ij,
pleased.    And this voice which came from heaven we
••i-v
heard, when we were with him in the holy mount.2
And this revelation of God in His Son, the writer to the Hebrews tells us, follows on the fact that God " at sundry times and in divers manners spake in time past unto the fathers by the prophets".3
The God of the Bible is, therefore, one who has revealed Himself to men by word and work and in the Bible we have the record of that revelation. There is no way of finding or knowing God except through the medium of that revelation. Bishop Gore has written :
" We  are  bound  to  search  foi   God with  all  the :v,   energy of our reason, and in a measure we find Him ;
but at the same time He baffles our search.   It carries us a certain way and then leaves us, disappointed and dis​heartened. We discover that God is, but not what He is."* The altar which the Athenians erected to the " Unknown God " is a permanent memorial to the inability of man's mind, unaided and untutored, to find out God.    So too the bold challenge of the Apostle Paul to the Athenians, " Whom therefore ye ignorantly worship, Him declare I unto you ", stands as a permanent reminder that Christianity is founded on the fact that God has spoken.6
2.   THE REVELATION IN THE OLD TESTAMENT
The first revelation was made to man in the earliest     I
days of his existence, and is recorded in the book of Genesis,     |
when God said to Adam :
j
Of every tree of the garden thou mayest freely eat,     ;
but of the tree of the knowledge of good and evil thou
shall not eat of it : for in the day that thou eatest thereof
thou shalt surely die.6
Here there is implanted in man the distinction between right and wrong, and God appears as the one who alone is able to say with final authority, " Thou shalt " and " Thou shalt not " and, having said it, to enforce it with absolute judgment and justice. This is the first basic principle of Christianity. The consciousness of right and wrong is not the response of the individual to the changing social requirements of the com​munity in which he lives, but is the evidence of moral law, God's law, in the universe. God, who is Himself absolute righteousness, requires His creation to obey His law, and is Himself actively guiding the events of history to the end that His law may prevail. On this alone rests the Christian assurance that right must ultimately triumph. This is the second basic principle of Christianity, that the power of God must finally be realized in the establishment of right.
Of God actively working out His purpose in history there is assurance in the revelation which God gave to His specially chosen people, Israel. Of them God declared through the prophet Isaiah :
Ye are my witnesses . . . and my servant whom I have chosen : that ye may know and believe me, and under​stand that I am he : before me there was no God formed,
g;
neither shall there be after me.   I, even I, am the Lord ;
>.-,
and beside me there is no saviour.    I have declared,
|v»
and have saved, and I have showed, when there was no
7-
strange God among you :   therefore ye are my witnesses,
jj.
saith the Lord, that I am God.7
Israel were the witnesses of God's existence and activity because their whole history is the story of His dealings with the nation from the day when Abram was called out of Ur of the Chaldees to be " the father of a great multitude "8 to the day when the people, stiff-necked and rebellious against their own God, were carried away as captives into strange lands. So in the Old Testament we have the record of the hand of God clearly seen in the history of His people, bringing the assurance that God is active to work out His purpose.
We can go further than this. Israel was not led by God blindfold, knowing that He had been active in the past but having no assurance for the future and no conception of the purpose of God's activity. For God revealed to them His purpose. He covenanted with Abraham, Isaac, Jacob and David that he would make of their descendants a great nation who would be the Centre of His purpose with the whole earth : " In thee shall all families of the earth be blessed ".9 In the memorial name of God revealed to Moses before he was called to bring Israel out of Egypt, " I will be that I will be",10 there is the intimation of God's coming into His own in creation. So God Himself declares to the people : "As truly as I live all the earth shall be filled with My glory ".11 The expecta​tion of the day when God would glorify His name in the earth and " cause righteousness and praise to spring forth before all the nations "12 permeates the message of the prophets, and, even when the people of God are scattered amongst the nations, they can be comforted in the contemplation of that time when God will perform the covenants made with the fathers and " Israel shall blossom and bud, and fill the face of the world with fruit ",13
It was not only of the power and purpose of God, manifested in the works of creation and declared and experienced in their own history, that Israel learned. They were taught that God was one, and that there was no other beside Him. So the rehearsal of the statutes and com​mandments of God before the people by Moses was prefaced
by the declaration, " Hear, O Israel: The Lord our God is one Lord " ;14 and throughout their history the children of Israel were enjoined to worship Him alone and not to be led astray by the polytheism of surrounding nations. They learned also that God is holy, righteous and just, but that He is also gracious, merciful and loving towards His people. These qualities are extolled by the Psalmist : " Gracious is the Lord, and righteous ; yea, our God is merciful".16 And the love of God for His people is brought out in the very beautiful figure of speech in which the prophets represent Israel as the bride of God :
For thy Maker is thine husband . . . For the Lord hath called thee as a woman forsaken and grieved in spirit, and a wife of youth, when thou wast refused,
**' saith thy God.    For a small moment have I forsaken
''   thee ;   but with great mercies will I gather thee.    In a
little wrath I hid my face from thee for a moment ;
•'   but with everlasting kindness will I have mercy on thee, ;     saith the Lord thy Redeemer.16
The recognition of these divine qualities laid God's people under personal obligation, for " the righteous Lord loveth righteousness"17 and requires His people to manifest in their lives those very qualities which they see in Him. So comes the tremendous demand : "I am the Lord your God : sanctify yourselves therefore, and be ye holy ; for I am holy . . . "18 Only those who responded to this demand could hope to experience the lovingkindness of God ; but to those who did respond there was given the assurance of a personal fellowship with God Himself:
.:-n,
For thus saith the high and lofty One that inhabiteth
r   eternity, whose name is Holy :   I dwell in the high and
holy place, with him also that is of a contrite and humble
spirit . .  . "19
So man is taught that God is not merely active, powerful, just and good, but that He is also personal, drawing near to those who draw near to Him. Religion, therefore, is not a matter of fear or form, but one of personal intimacy with God requiring the individual to manifest the qualities which God manifests. It follows that at the very root of man's relation​ship with his Maker there must be love, for the binding force
of love is of the essence of all personal relationships. It was therefore appropriate that with the declaration of the unity of God there should be coupled the call to love :
\
Hear, O Israel:   The Lord thy God is one Lord:
and thou shalt love the Lord thy God with all thine
j       heart, and with all thy soul, and with all thy might.20
In this revelation of God in the Old Testament, there are two media which stand out, His Word and His Spirit. It was by the word of the Lord that the heavens were made, the Psalmist declares21 ; it was by the word of the Lord that Abraham was called out of Ur of Chaldees, and the covenants made with his descendants ; and it was by the word of the Lord in the law and the prophets that God's people learned of His nature, purpose and demands. So it is also with the Spirit of God. At the creation " the spirit of God moved upon the face of the waters ",22 It is by the spirit that life is maintained : " Thou hidest thy face, they are troubled ; thou takest away their breath, they die and return to dust; thou sendest forth thy spirit, they are created; and thou renewest the face of the earth ",23 It is by this spirit that God is everywhere present : " Whither shall I go from thy Spirit ? or whither shall I flee from thy presence ? "2* It was by the same Spirit that the prophets received the word and spoke it to the people : " Holy men of God spake as they were moved by the Holy Spirit."25 We shall have cause to refer again to God's working by the Word and the Spirit.
3.   THE REVELATION IN JESUS CHRIST
Because God is personal in the sense referred to, and because the qualities which belong to the divine nature are capable of being and must be expressed and lived out in the lives of men and women within the limitations imposed by time and space, the fullness of God's revelation of Himself comes not in any spoken or written word but in the person of God's only begotten Son. In him and in his life we see just what those qualities are, and what it means to give expression to them in a human life. He, says John, was " the word made flesh ",26 because he summed up and embodied in himself all the divine revelation which had gone before.
So Jesus himself told his disciples, not " The words which I speak to you are words of truth ", but " I am the truth ",27 because the truth about God and the truth of God were exhibited in him, and, John records, " we beheld his glory, the glory as of the only begotten of the Father, full of grace and truth ",28 Jesus does not merely teach men about God : he does that, but he does more, because in all that he says and does and is he manifests the divine nature, mind and ways. When Philip asks him, " Lord, show us the Father, and it sufficeth us ", Jesus replies, " Have I been so long time with you, and yet hast thou not known me, Philip ? he that hath seen me hath seen the Father ",29
This tremendous claim of Jesus was implemented in many ways. His miracles were not the conventional actions of a mere wonder-worker. The people suggested that, and Jesus refuted it by pointing to his works as evidence of God's power working in and through him. Few indeed could fail to be reminded by them of the powers of the age to come of which the prophets had spoken when the tongue of the dumb should sing,30 or see the storm stilled on the lake without recalling the Psalmist's words concerning the Almighty who " stilleth the noise of the seas, the noise of their waves, and the tumult of the people ".31 But the significance of the miracles lies even deeper. Physical and spiritual evil are interwoven, and Jesus, as he can overcome the one, can overcome the other, and " has power on earth to forgive sins ".32 So his works exhibit the power of God, and provide a foretaste of the kingdom of God when that power will be supreme : " But if I cast out devils by the Spirit of God, then the kingdom of God is come unto you ",33
Again, the words of Jesus are words of power. Matthew and Mark record that he taught the people as one having authority, in contrast with his contemporaries.34 He himself claims to expound the mysteries of the kingdom of God, and sets them before his disciples in parables.35 He claims for his teaching authority greater than the ancient law : " Ye have heard that it was said to them of old time . . . but I say unto you ".36 He claims to pronounce the final judgment on the lives of men : " Many will say to me in that day, Lord, Lord, have we not prophesied in thy name ? . . . And then I will
profess unto them, I never knew you : depart from me, ye that work iniquity ".37 He penetrates the heart and mind of men, and tears aside the veil of apparent righteousness which concealed the inner vice of the Scribes and Pharisees.38 Conscious of his mission and determined to fulfil it, he tells his disciples of his coming death ; and, when they seek to deter him, he rebukes them.39 Throughout he displays unity of mind and purpose with God : " My meat is to do the will of him that sent me, and to finish his work ".40
But, while Jesus is the word made flesh with emphasis upon the glory of the word, he is also the word made flesh with emphasis upon the limitations of the flesh. The gospel writers never allow us to forget that their Lord and Master was made of the same stuff as we are made, and struggled against the difficulties and trials which are common to humanity. So we see him wrestling in the wilderness with temptation ; weary and asleep; hungry; moved with compassion toward the sick and the unshepherded multitudes; angry with his critics ; showing tender love to Martha and Mary; weeping at the tomb of Lazarus; sharing the common joys and sorrows- of mankind. For, the writer to the Hebrews declares :
... he took not on him the nature of angels ;  but
'it-   he took on him the seed of Abraham.   Wherefore in all
things it behoved him to be made like unto his brethren,
that he might be a merciful and faithful high priest in
b    things pertaining to God, to make reconciliation for the
#    sins of the people.   For in that he himself hath suffered
;ij>f    being tempted, he is able to succour them that  are
'•'<     tempted.41
Though tempted, he was yet without sin, and the whole attitude of his life is summed up in the cry before his passion, " Now is my soul troubled ; and what shall I say ? Father, save me from this hour ", which immediately gives place to the thought of his life dedicated to the glory of God : " But for this cause came I unto this hour. Father, glorify thy name ",42
There are certain distinctive features in the New Testament presentation of Christ which must be noted.
(1) While there is no diminishing of the fullness of God's revelation in him, at the same time there is no attempt to raise his status above that of Son of God. It was as Son of God that Jesus commanded the personal devotion of the disciples and apostles. So when he had uttered a particularly hard saying which caused some to forsake him, Jesus asked the disciples whether they too were going to leave him, and Peter answered, " Lord, to whom shall we go ? thou hast the words of eternal life. And we believe and are sure that thou art that Christ, the Son of the living God ".43 Peter made the same affirmation of the divine sonship at Caesarea Philippi ;44 Paul states that Christ was " declared to be the Son of God with power ... by the resurrection from the dead ",45 And the writer to the Hebrews, contrasting Christ's priesthood with that of Moses, demonstrates that Moses was faithful as a servant, but Christ as a Son.46 Never is Christ brought before us as God Himself. Only two passages in the New Testament47 might appear to be at variance with this, but in neither of these is the meaning free from doubt because of alternative ways of punctuating one passage and different readings of the second in the original manuscripts. Neither passage therefore can be used in opposition to the general trend of New Testament doctrine.
(2) Jesus is always subordinate to and dependent upon his Father. This is so even throughout the writings of John who, perhaps more than any other New Testament writer, emphasizes the divine sonship. So John records that it was the Father who sent the Son into the world.48 Jesus himself declares that he can do nothing of himself,49 and that he does not speak of himself but as he has been commanded to speak by the Father.50 The unity which he claims with God (" I and the Father are one "51) is a unity which may be enjoyed also by his disciples, for Jesus prays to the Father for them that " they may be one, even as we are one ",62 Moreover, the subordination of the Son to the Father is preserved, Paul writes, to the end :
And when all things shall be subdued unto him, then shall the Son also himself be subject unto Him that did put all things under him, that God may be all in all.63
(3) In certain passages words are used by Jesus which at first sight might appear to suggest that his earthly life was
in some sense only a continuation or phase of some previous existence. Thus, addressing the Jews, Jesus makes the claim " Before Abraham was, I am " ;54 he speaks of himself as ascending where he was immediately after he has represented himself as the true bread which came down from heaven ;66 he prays to God to glorify him with the glory which he had before the world was ;56 and he points to the love with which God loved him before the foundation of the world.67 All these passages, however, occur in John's gospel, and must be read against the background of the prologue, where Jesus is presented as the embodiment of the glory of the word of God which is the expression in creation and history of the divine mind and purpose. The same conception underlies those passages in Paul's writings where he associates Christ with the works of creation, as for example when he writes of Christ that " by him were all things created, that are in heaven, and that are in earth ... all things were created by him, and for him : and he is before all things, and by him all things consist ".68 The synonymity for Paul of Christ and the Word may be seen by comparing Ephesians 3, where the mystery hidden from the beginning of the world is the mystery of Christ, with Colossians 1, where the same hidden mystery is that of the word of God.
In the last section it was noted that the idea of the word was predominant in God's revelation " at sundry times and in divers manners " as recorded in the Old Testament. So it is with the fullness of that revelation in Jesus Christ. This is equally true of the Spirit. We have seen how the Old Testament reveals the working of God by His Spirit. So, too, does the life of the Son of God. It was by the agency of the Spirit that he was begotten.69 At his baptism the Spirit descended from heaven in the form of .a dove and rested upon him.80 Henceforth Jesus was " full of the Holy Spirit ", being led thereby into the wilderness and thence to Galilee; and in the synagogue at Nazareth he applies to himself the words of the prophet Isaiah, " The Spirit of the Lord is upon me, because he hath anointed me to preach the gospel to the poor . . ."81 It is by the Spirit that Jesus speaks the words of God :
For he whom God hath sent speaketh the words of God: for God giveth not the Spirit by measure unto him.6>
And he who is anointed by that Spirit promises to send it upon his disciples too :
But when the Comforter is come, whom I will send unto you from the Father, even the Spirit of truth, which proceedeth from the Father, he shall testify of me.63
4.   REVELATION, REDEMPTION AND THE NEW LIFE
It is a fundamental of the Christian faith that in Jesus Christ God has not only revealed Himself to men but also has opened up for them a way of redemption from the bondage of sin and death which naturally enthrals them. Men need not only the knowledge of God : that would simply dazzle them with the divine holiness and righteousness and leave them, without hope. They need also to be reconciled to God and brought into fellowship with him, confessing their faults, receiving forgiveness and being admitted into a new way of life. It is no part of our task to deal with the theme of man's need of redemption or God's act of redemption, but it is essential to an understanding of God's nature and purpose to remember that in Jesus Christ God has acted as well as, spoken, so that we see in him not only the truth but also the grace of God, because he is not only the light but also the life of men.64 So Paul wrote to the Corinthians that " God was in Christ reconciling the world unto himself ",66 and John brings the two themes of revelation and redemption beautifully together by showing that the act of God's love in giving Jesus Christ to die for the sins of men is the supreme manifestation of the truth about the nature of God :
. . . God is love. In this was manifested the love of God toward us, because that God sent his only begotten Son into the world that we might live through him.66
Thus men are called, in response to the grace of God, to turn from their evil ways and to walk before him in holiness and righteousness. So Paul wrote to the Galatians : " The life which I now live in the flesh I live by the faith of the Son of God, who loved me and gave himself for me ",67 It is a life in which men " walk not after the flesh but after the spirit ", being spiritually minded and not carnally minded, and opening their minds and hearts to the indwelling of the spirit
of God and Christ.68 And again it is the word of God, which is the revelation of God enlightening the minds of men, and the spirit of God, which is the active power of God drawing men to His service, which are determining factors in this new life. For Peter wrote to the believers :
Seeing ye have purified your souls in obeying the
truth  through  the  spirit  unto  unfeigned  love  of  the
brethren, see that ye love one another with a pure heart
'       fervently:   being born again, not of corruptible seed,
£      but of incorruptible, by the word of God, which liveth and
abideth for ever. ••
•-   5. THE DEVELOPMENT OF THE CREEDS
These were the facts upon which the faith of the early church was built. At first personal devotion to Jesus Christ as Lord and Master outweighed any intellectual allegiance to abstract ideas or philosophical systems ; Paul steadfastly refused to bring the gospel down to the level of " enticing words of man's wisdom ".70 But it was inevitable that, in the course of preaching the gospel, the early Christians would be called on more and more to explain it and its implications. They would be asked to say just what they meant by calling Jesus Christ the Son of God, and the saviour of the world. They lived in an unfriendly world of bewildering speculation and varied superstitions and philosophies, and the pressure for definition and explanation of the faith arose mainly from three needs :
j       (1)   The need to define right doctrine as against heresy for the internal preservation of the Church ;
(2)   The need to make clear to the world the message which the Church had to preach ;
(3)   The need to defend the Church against the perse-
•(
cution of the Roman government and to refute the
allegations made against it by the authorities.
We cannot here examine the stages by which these influences led to the formulation of the creeds. If we could, it would be possible to trace the growing infiltration into Christian thought of pagan philosophy, from the simple asser​tions in scriptural language of the Apostles' Creed through the
more elaborate definitions of the person of Jesus Christ in the Nicene Creed to the complex trinitarian doctrine of the Athanasian Creed in the fifth century, with its teaching that:
" The Father is God, the Son is God and the Holy Ghost is God. And yet they are not three gods but one God. So likewise the Father is Lord, the Son Lord and the Holy Ghost Lord. And yet not three Lords but one Lord."
It is always well to remember with regard to these creeds that
(1)   They are very ancient and their thought and language are strange in modern ears ;
-     (2) They belong to an age of controversy when men were fighting for their own ideas, and when there was therefore the greatest danger of their being driven to extremes ;
(3)   Many of the words used have a technical meaning which is quite unfamiliar to us : for example, the word " person " does not mean " person " in the sense of " individual ", but something more akin to the vaguer word " entity " ;
(4)   In the end the creeds leave us with an unresolved opposition : the Father, Son and Holy Ghost each God and yet not three Gods but one God.
Nevertheless the doctrines of these creeds still remain part of the belief of the orthodox Christian, and no consideration of our subject would be complete without a brief examination of them.
6.    THE DOCTRINE OF THE CREEDS   k
* t%
'••_'*   There are two important factors to keep in mind in any examination of the doctrines of the creeds :
,,;; (1)
It has never been claimed for them that they
K
merely restate in scriptural language the teaching of
t;.;
the Bible, but it is claimed that the ideas are justified
, .c
by and indeed implicit in the teaching and events
„,; , ;.<„
recorded in the New Testament.

f2)
The doctrines are based upon an acceptance of the
^
unity of God and the declaration to Israel that
.t?1;*^
" The Lord our God is one Lord " and they seek to
^f-'
assert that that unity must be thought of as having
I '-;•> 4
certain distinctions within itself.    " The personal
^1*  '
distinction in Godhead is a distinction within, and of,
1* ,,*
unity :   not a distinction which qualifies unity, or
,""'.'£
usurps the place of it, or destroys it."71
''s    An  examination  of the doctrines  of the creeds may Jffoceed along two lines :
y    (1)   It may seek to analyse and to examine one by one
tj,
the various elements of the teaching, setting them
'«
alongside   the   teaching   of   the   New   Testament.
/y..\
Thus the relationship of Christ to God, the divinity
of Christ, his humanity and pre-existence or the
personality   of   the   Holy   Spirit   might   each   be
„,
examined in turn.
i!    (2) It may take a somewhat broader view and seek to examine what it is in the creeds which still gives them their appeal to the minds of men and women today. The first of these methods of examination requires too much detail to be dealt with fully in the scope of this pamphlet, but in the first five sections an attempt was made to set out the facts of God's revelation of Himself with an emphasis upon those features which are dealt with in the creeds, so that the reader may for himself contrast the teaching of Scripture with that of the creeds, as for example on the matter of the subordination of Christ.
It is proposed therefore now briefly to take the second line of examination. In doing so it will be found that the appeal of the creeds today may broadly be divided into two aspects. The first arises from the belief that the doctrines of the creeds protect us, in thinking about God, from falling victims to certain crude misconceptions. The second arises from the conviction that the ideas of the creeds help us to think about God and certain aspects of His work and nature. The justification of the creeds on these grounds, is, therefore, that first they protect and, secondly, they facilitate our thoughts about God.
7.    PROTECTION AGAINST MISCONCEPTIONS
There is a danger to which all Christians are exposed, of laying insufficient emphasis upon the fullness of God's revelation of Himself in Jesus Christ. Attention may be directed too much to the humanity of Jesus and to the fact that the word was made flesh, and so away from the glory which men saw in him as the only begotten of the Father. Thus quite unconsciously we may slip into the habit of thinking about Jesus simply as a great man. To do this is to make a fatal mistake, because the force which compels Christians to become disciples of Jesus Christ is not respect for a great human leader, but the conviction that he was the Son of God. It is claimed for the creeds that they protect our minds from falling into this error by keeping them fixed upon the divinity of Christ, " Very God of Very God ". But, if we examine the language of the New Testament, we find that the creeds, in seeking to escape one extreme, have been driven to another in presenting Christ as God Himself. Not merely is this not the language of the New Testament, but it is not justified by anything in the New Testament, where we are never allowed to forget the fullness of the divine revelation in Christ while at the same time he is never represented as other than the Son of God. Nowhere does this emerge more clearly than in the emphatic declaration with which the letter to the Hebrews opens :
God, who at sundry times and in divers manners
spake in time past unto the fathers by the prophets, hath
;     in these last days spoken unto us by his Son . . . the
brightness of his glory and the express image of his
person.72
Another danger to which Christians are exposed is that of underestimating the act of God's grace in the redemptive work of Jesus Christ. Men have sometimes made the mistake of talking about the atonement somewhat as if an angry God on one side had demanded the sacrifice of the man Jesus Christ on the other. It is contended by those who subscribe to the creeds that they prevent any possibility of this error. But they do so at the expense of introducing a new conception not supported by the New Testament, that of God Himself coming into the world to redeem the world by experiencing
and triumphing over evil. We shall fall into neither of these errors if we adhere to the teaching of the New Testament. There we see that the redemption of mankind is initiated by God, and its cost to Him is a very real cost—the giving of His only begotten Son.73 The language of John contrasts very strongly with both the errors referred to :
Herein is love, not that we loved God, but that he loved us, and sent his Son to be the propitiation for our sins.7*
8.    OUR  THOUGHT  ABOUT  GOD
All must recognize that our finite minds can never fully comprehend the infinity of God. But it has been suggested that, in thinking about Him, the threefold distinc​tion within the Godhead made by the creeds may help us in several ways. It may help us for example to think about the activity of God. In considering the revelation in the Old Testament and in Jesus Christ we saw the importance of God's activity. Those who make this claim for the creeds argue that, if we think of God's unity as a great abstract " oneness " we may lose our sense of this activity, while if we think of the unity as made up of three " persons" we are enabled to think of activity as being of the essence of the Godhead, being an activity which has existed amongst the persons within the Godhead for ever. This view concentrates our minds upon the activity of God as a quality within the Godhead itself. This is not the activity of God of which we read in the Bible, which is essentially activity moving out​wards from God and manifested in creation, in revelation, in the direction of history towards God's appointed end, and in the redemption of men and women in Jesus Christ. It is not difficult for our minds to lay hold of this, and in doing so we are building not upon any philosophical idea but on the facts of history, and the Christian faith is founded upon facts within the personal experience of men and women : " That which we have seen and heard declare we unto you ",76
Again John declares that " God is love ",76 Supporters of the creeds maintain that love cannot be thought of without one who loves and one who is loved, as subject and object between whom love is the connecting link. This subject-object relationship, it is said, we have in the Father and Son
of the Holy Trinity, and in the Holy Spirit we have the link which binds them. So we are enabled to think about the love of God as having existed within the Godhead for ever. But John does not think about the love of God in this way. For him, like the activity of God, the love of God is not a quality within the Godhead but a love which moves outwards from the Godhead towards us : " Herein is love, not that we loved God, but that he loved us "." Again we are dealing not with an abstract philosophical conception, but with something which is manifested in the facts of history and which we can all in measure grasp, though we never come to realize the full depth of the riches of God's love.
Finally, it is urged that the threefold distinction within the Godhead is itself a reflection of the threefold element in the Christian experience, that men come to know God through Jesus Christ, and not to know Him only, but to be drawn up into fellowship with Him, and in a new life of holiness and righteousness to be filled with the spirit of God and of Christ. Here, it is said, the Christian experiences the very three elements which make up the Godhead, Father, Son and Spirit. That there is this threefold aspect about the life of every individual Christian is true ; if we fail to perceive it, we miss much that is rich in the thought of the New Testament. So Christ enjoined his disciples to baptize in or into the name of the Father, the Son and the Holy Spirit.7S At the end of the second letter to the Corinthians, Paul invokes the love of God, the grace of the Lord Jesus Christ, and the communion of the Holy Spirit ;79 and elsewhere he indicates the same threefold association.80 Never, however, in any of these passages is the suggestion made that this threefold association is a quality of the Godhead itself. Always is it an aspect in the experience of the individual disciple and, in a very beautiful passage in his letter to the Ephesians, Paul brings it before us as the highest conception, not of the divine nature, but of the Christian life, when he prays for the Ephesians
To be strengthened with might by his spirit in the
inner man ; that Christ may dwell in your hearts by
faith . . . that ye might be filled with all the fulness of
God.81 ,.. ,g, ^ .... , w< ,/^-%.-..i
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