The  Bible  and Modern  Thought
DARE YOU FACE THE FACTS ?
In nearly all recent discussions on the subject of religion, there are to be found very confident assumptions that the Bible has been so completely discredited as the rule of faith, that no particular notice need be taken of it. Such statements as the following are of frequent occurrence. " Of course no intelligent man in these days regards the Bible as inspired in the sense that was generally accepted fifty years ago." " Every educated man now recognises that the Scriptures of the Jews were as liable to err as any other ancient writings." And so on and so forth.
No man likes to admit that he is either unintelli​gent or uneducated, and so a sweeping major assertion of this nature will sometimes carry more weight than a logical argument. Fifty years ago millions of people believed in the Bible without knowing why, now, their "educated and intelligent" sons and daughters reject it, still without knowing why. There has been a great change of attitude, but it does not follow that intelligence has had much to do with it.
We do well to be on our guard when we see this phrase, ' every intelligent man." It is a neat method of escaping from the hard work of argu​ment. It resembles the device of the clever lecturer who began his address by stating that his
remarks "were only designed for the 'thinking few,' and if there were any fools in the audience they would be sure to go out after he had been speaking for a few minutes." He explained in confidence, that this proved an effective means of preventing people from going out.
The truth of the matter is that we cannot lay down any definite rules as to what may be believed by intelligent men. There are intelligent men who think that there is no God and that all things, including the greatest of human ideals have been evolved by the chance interplay of blind forces, and there are others equally intelligent who think that God is the only reality and that evil of every kind is an illusion. There are educated men who think that man is merely a superior beast and that he perishes absolutely at death, and there are others who believe that all men are essentially immortal, unable even if they desire, to effect a permanent escape from conscious personality.
You will find highly intelligent men and women in the most diverse camps, Roman Catholics, Atheists, Spiritualists, or even among careless pleasure seekers. So when a writer begins a sentence "all intelligent men are agreed," it is well for us to be on guard. He is probably only trying to escape from the painful process of thinking and reasoning, by a sweeping assertion which will stampede people who are in dread lest their lack of intelligence should be discovered.
If it be urged that the decline of faith in the Bible during the last fifty years has been the out​come of reason, we would ask very seriously, what reasons have caused the change ? It cannot be the conviction that the human race is older than Christians at one time supposed, for this matter was to the front more than a century ago. It cannot be the scientific argument for a completely natural and undesigned evolution of the human race, for that line of thought was far more of a
menace fifty years ago than it is to-day. The whole subject is now admitted to be far more complex than was once supposed, and many of the atheistic ideas that at one time prevailed have been abandoned. The decay of faith in the Bible cannot be through a growing conviction that the human race is continually improving, thus ruling out the Bible doctrine of a fall. One of the most remark​able developments of scientific investigation during the last century has been to reveal the many instances of decline and degeneration with men as well as other creatures.
The decline of faith in the Bible cannot be due to our enlarged view of the universe and our increased knowledge of natural forces. At a time when the crudest of idolatry prevailed among surrounding nations, the Jewish prophets presented a vision of God, the full significance of which is only now becoming apparent through this enlarge​ment of human understanding. " Whither shall I go from thy spirit, or whither flee from thy presence ? If I ascend into heaven thou art there, if I make my bed in sheol, behold thou art there." Psalm cxxxix. This Psalm presents an idea utterly remote from the idolatry of ancient nations or from the materialism that was rampant fifty years ago. In the light of modern discovery and invention it is becoming increasingly easy to recognise that the Creator can know all and perform all His designs without the need of any force or medium more wonderful than that in which we live.
The modern repudiation of Scripture cannot be due to the increased knowledge regarding the human brain and body. In the early books of the Bible it was stated repeatedly that "the life of all flesh is in the blood thereof." All that has been discovered in this connection during the last fifty years has confirmed this truth.
The change certainly cannot be due to the discoveries of archaeologists, for in this line of
investigation there has been continual confirmation of the main historical outline of Scripture. Cities have been brought to light and the names of kings unearthed, proving the reality of much that was at one time disputed or doubted.
Finally, if we ask an unbeliever for his objections to the Bible we always hear the old arguments— the apparent cruelties and crudities and the many parts of Scripture that are so unlike anything that he should expect to find in a divine revelation. Often there is an assumption that modern discovery has in some way strengthened the objections, but we do not hear any details of the new arguments. The real difficulties are the old difficulties. They are emphasised by modern tendencies and by the modern casting off of restraint, while the more general capacity to read and greater freedom of discussion have made it more difficult for men to render lip service to a book with which they are not really in agreement. We are living in a revolutionary age in which there is not much respect shown for authority of any kind. The apparent decay of Christian faith has been a perfectly natural result of these changed conditions. Men who never really believed the Bible have discovered that they do not believe and encouraged by the example of leaders they have grown continually bolder in their repudiation. The arguments, however, are the old and obvious arguments, It is quite misleading to suggest that the discoveries of the last fifty years have radically changed the position.
QUESTIONS FOR THE CONSIDERATION OF THINKERS.
We would like to suggest a few questions for the consideration of all serious readers. To some of these questions we may confidently anticipate the answer. Others need no definite answer, they only serve to stimulate thought.
First then can you really believe that human beings are the most intelligent beings in all the universe ? Is it reasonable to believe that although there are so many different kinds of life below our own that there is nothing above ? While life can be found where we could not exist, in every pond and ditch and in every cubic yard of soil, are we to assume that there is no life in space above merely because we could not exist there ? If the " life force" as it has been called, could produce the human race in the limited space and the short history of the earth, can you set a limit to what it might accomplish with the whole universe for its field of labour and with unlimited time for develop​ment ? Are we not forced to admit the old scoffing conclusion of Voltaire that if blind force could produce men, able to control so much of nature, it could equally well produce a God, finally controlling everything ? After all is it not much more reasonable to admit God as the first cause, a God all powerful and all knowing ?
Is it reasonable for men to form a philosophy of life based solely on their observation of material things and lose sight of the mind that does all the observing ? Have you not feelings, memories, aspirations, ideals which are just as real as the material world around you ? Is it not a fact that these feelings and mental impressions are the only truths of which you can be absolutely sure ?
Is it not a fact in Nature that every appetite is directly related to an external reality that could satisfy it ? Can we imagine animals coming into existence hungering and thirsting if there had never been any food or drink which could satisfy their hunger and thirst ? Is it possible to suppose that men created themselves and without any instruction from a higher intelligence evolved ideals far beyond their attainments ? That man alone among all the Creatures of earth has developed an intense hunger for something which never existed and never cotflti exist ?
Possibly the reader may exclaim rather impatiently, " You are preaching to the converted. I am not a materialist. The old type of materialism is dead. I recognise the force of the analogy between the animal hunger for food and hunger of the human mind for spiritual things."
If this point is recognised, we would sound a warning against the danger of misapplying it. The fact of hunger does not imply the possession of the right kind of food or even the certainty of getting it. If we were cast on a desert island we should soon be hungry and thirsty, but it does not follow that we should find the right kind of food and drink. It might be that no sustenance was there and if we were unable to escape to a more favoured part we should have to die. Or it might be that through laziness or misfortune, or faulty judgment, we should drink polluted water and eat poisonous or innutritions fruits. In such a situation, surely the proper course would be to make full use of our reason and put forth great efforts to find the right food and the pure water. If the stream were polluted in the valley, we would try to trace it back towards its source, although the task might involve a toilful climb into the hills.
Surely this figure well illustrates the position of many people in Great Britain at the present time. In spiritual things they find themselves as if landed on a desert island, with a soul hunger which must correspond to a reality that could satisfy it, but with no sure knowledge as to where that reality can be found. Many young people discover that the religion in which they have been cradled is inconsistent with itself and cannot be accepted. Many indeed find that their parents have already lost faith. Their position is much like that of the 'ship-wrecked mariner. For a little while the new found freedom may seem pleasant, but sooner or later soul-hunger will be felt. Where is the life-giving food and water? If we indeed stand in a moral relationship to the Creator what is our duty when we seem to be thus marooned ?
AN ACCUSATION.       '',:: ;     '
Now here we desire to emphasise a thought which may seem like a tremendous accusation. We think that it may be affirmed confidently that the majority of people who in these days feel the pressure of such questions have not madeany attempt to grapplewith the problem which should present their first and most obvious duty. They have found the water of the stream polluted but they have made no attempt to trace it back to its source.
If we recognise that we stand in any moral relationship to the Creator, surely we are responsible for a proper use of the faculties we possess and the opportunities that are presented to us. As we hap​pen to have been born in a Christian country, with a reference to Christ before us every time we write a date or look at the date on our daily paper, surely every consideration of common sense and reasonable decorum should rule that before repudiating the Christian religion, we should at least make an effort to discover what it is. It is in this connection that we have to bring an accusation against so many of our contemporaries. Thousands of people have expressed their repudiation of the Bible with​out ever having read it through even once. Indeed this neglect is so general that it excites no surprise. On the other hand some people are astonished at the matter being the subject of our comment. It seems to them so perfectly natural that a Christian should never have read the sacred Scriptures in which his religion is enshrined, or that he should change his religion and repudiate the authority of the old writings still without having read them !
The fact is, it is quite possible for something utterly preposterous to become so general that it is accepted as normal. Then the man who seeks to turn it the right way round is regarded as a strange fellow with peculiar and outlandish ideas. We quite realise the futility of using strong language in making our prote'st against this nfe'glffct of the
Bible. In the hope that a few readers may perceive that the popular way of looking at these things is preposterous and that our accusation is just, we reiterate the very mild suggestion, that if a man feels conscious of any moral relationship to his Maker, and of any responsibilities arising out of that relationship, his first and most obvious duty is to make himself fully acquainted with the moral and religious traditions that have been handed down to him by his ancestors and especially any sacred writings in which those teachings have been given permanent form.
If after most thorough investigation the student finds that he cannot accept the teaching of these sacred writings, or that some other writings have more to recommend them, then his decision to repudiate the old faith will at least be carried out with some attempt at reasonable and decent behaviour, whether his conclusion is right or wrong. Our accusation against the present age is that the great majority of people who have rejected the Bible have never properly read it, and of those who have read, very few indeed have studied it with anything like the attention that they would devote to matters only affecting their success in mortal life.
If such rejectors claim to be scientific, it renders their position still more incongruous, for the true scientist will above all things be thorough and he will concentrate his attention on his chosen subject without being diverted from his work by apparently contradictory discoveries that have been made in other fields. All truth is harmonious although it is quite beyond the power of the human mind to perceive it all. The true scientist is content to labour in a limited field, observing facts, classifying them and finally forming his convictions on the basis of that which seems to him to have been fully proved. He is not disturbed by the report that other workers in other fields have formed opinions which seem to clash with his. He would say,
" There may be much undisclosed truth which would bring apparent contradictions into harmony if we could grasp it all. There is much that may remain for ever unknowable. In the limited sphere of my labours I am sure of certain facts, and I think that the conclusions that I have formed on the basis of those facts are true as far as they go."
It would effect an extraordinary transformation, if all who feel the sense of moral relationship to God and who are interested in the possibility of a life beyond the grave, would adopt a similar method in their approach to their first and most obvious duty as students.
THE WRITER'S CONFESSION OF FAITH.
When we attempt to persuade our fellow men of anything that we regard as true, it is always best and most honest to state first of all the reason of our own convictions. It is therefore justifiable to introduce a personal note into such a very personal matter as Christian faith.
During more than thirty years of active religious life, the present writer has read the Bible through many times with a genuine attempt to get at its real meaning. He has also read many attacks upon it, some of them open and whole-hearted, some covert and insidious. He has also read a fair number of scientific works including a very thorough perusal of the principal works of Charles Darwin. He has been forced to the conclusion that the human mind is totally incapable of grasping and co-ordinating all the truths or even a fraction of them. It is surely capable however of finding a way of life and of making proper use of the few years of man's sojourn under the sun. To find the truth regarding the religion in which we have been cradled is surely our first duty.
The effort to discharge this first and obvious duty has led the writer to a very definite conviction that
the statement in the first chapter of the letter to the Hebrews is true. God at sundry times and in divers manners spoke to the Jewish fathers by the prophets and in the last days He spoke through the Lord Jesus Christ. Whatever may be the truth of the great problems in which men so easily get into waters too deep for them, it seems impossible to resist the conclusion that God revealed Himself to the Jews in a manner denied to other nations. The revelation is most unflattering to humanity, especially to the people who received it and in many ways it tends to repel the natural man. If readers refuse to look at anything that offends them they will never even begin to see the picture. If as Christian babes they try to understand, they may be permitted to see the truth, experience the freedom and finally appreciate the beauty of the divine plan.
THE TWO TREES.
There are many ways leading to the Tree of the Knowledge of Good and Evil. The tree is in fact to be found everywhere, always alluring with fruits of almost infinite variety, and always yielding good and evil. Family life and children and the dread​ful curse of sexual abuse, foods of many kinds giving health and strength when properly used but leading to greedy indulgence, over-feeding and degrading some while starving others ; wonderful forces discovered to increase man's power over nature and give to him a fuller life, but used to blow fellow men to pieces and threaten the extinction of life altogether. Men very rarely make proper use of the knowledge yielded by the great tree, they cannot possibly co-ordinate and understand it all.
There is only one way to the tree of life and that is guarded, to prevent the intolerable evil of immortal rebels against God. This is a first principle of the Bible that men are very unwilling to accept. So
often in presumptuous defiance of all reason men will insist that either the tree of life has no exist​ence or else it must be found in every garden ! A lover of science will often be more reasonable. He will admit the existence of a supreme Creator, but deny that there is any reason to suppose that man is of any interest to Him. In the most dispassionate way such a reasoner will suggest that men may be of no more value to God than earthworms, they may only be playing a very insignificant part in the preparation of a soil for the use of more worthy creatures yet to be evolved. When the same man turns to the Bible he usually loses all his cold logic and we presently find him denouncing the Scriptures for representing that " all nations before God are as nothing and altogether vanity." That it is of the divine mercy that we are not consumed, and that if men are to be saved from perishing it will only be on the basis that God has seen fit to provide. In short, when men deal with scientific subjects they are prepared to face ugly truths and with dispassion​ate patience try to classify all that they discover. When they turn to religion they want feeling to rule and a man's conviction is regarded as the expression of his desires. A Christian who thinks that " few will be saved," is regarded as a narrow minded and uncharitable bigot. A scientist who does not think that anyone will be saved is recog​nised as a brave man who fearlessly expresses his painful convictions.
There is no reason in this attitude. Such illogical criticisms and such faulty judgments have continually prevented people from seeing the evidence of divine truth in Scripture. Men have repeatedly turned back from the true line of investigation because they have seen things repellant to their feelings or out of harmony with certain assumptions, usually accepted, but utterly devoid of reason.
With the hope that readers will be able for a little while to escape from these prejudices, and that they will try to understand our point of view, we will endeavour as simply and briefly as possible to explain our main reason for believing the Bible.
THE REVEALED PURPOSE TESTED BY HISTORY.
A prolonged comparison of Bible prophecy with history has convinced us that there is an unmistakable outline of divine purpose in the experiences of mankind right down to the days in which we live.
We are quite conscious that there are many who will be at once repelled by this statement. They would say, " Oh you are one of those strange people who study Bible predictions. We are not interested." Often it seems that they are not sufficiently interested to be fair or even to begin to understand the subject. We have actually known Christians to express the opinion that the Bible would be better without any of its prophecies. This is a most unintelligent comment. It would rule out the Gospel and everything connected with it. We must not think of prophecies as mere isolated adventures in fortune telling. Bible prophecy is a unity. It is simply a revelation of divine purpose. It is the one light shining through history and as with literal light it should be properly used and not merely be the subject of a furtive glance.
Any reader who can escape from the prejudices of training and environment and who will study the Bible with an honest attempt to get at its real meaning, will be forced to recognise certain fund​amental facts which may form a sound basis for extended study. We will put in proposition form some of these fundamental truths and we really cannot believe that any serious reader will call them in question.
1.    According  to  the   Bible,   God   has   revealed
Himself to the Jews in a manner that has not been granted to any other nation.
2.    According to the Bible, " God rules in the kingdoms of men" setting up or pulling downas He thinks well, and in several instances His intentions with Gentile nations are precisely stated.
3.    According to the Bible, God has a purpose with the earth and with mankind.
4.    According to the Bible, this purpose centres round the Jews and a great leader who was to arise among them.
5.    In the portions of Scripture which claim to be historical, this purpose is traced as far as it had been developed.
Note that for the moment we are not asking any reader to accept the doctrines, we only ask you to admit the obvious fact that the Bible teaches them. Sometimes, in the past, students under the influence of theological theories, have attempted to expound certain parts of Scripture in a manner antagonistic to proposition 3, but in these days we think that everyone will admit the truth of our statement. The Bible certainly declares that in the final event the Glory of God will fill the earth, all men will know the Lord and it will be demonstrated that the earth has " not been made in vain," (see Is. xlv.). We feel sure that all students will recognise that our proposition is true. According to the Bible, God has a great purpose with the earth and with mankind.
In explanation of proposition 5, regarding the historical portions of Scripture, we may remind the reader of one or two illustrations. The exodus from Egypt we are told, was in fulfilment of a promise made to Abraham that after four hundred years his descendants would be delivered from a land of captivity and brought into the land of
Canaan. In the history of Israel's subjection to Assyria and Babylon, we are told that the punish​ment came in accordance with prophecy. The judgment of Babylon after the seventy years of captivity, and the partial restoration of Israel in the days of the Persian kings, was said to be in fulfilment of promises and revelation as to this particular feature of the divine purpose. In the New Testament, the appearance, the crucifixion and the resurrection of Christ are all said to be in accordance with Scriptural prophecy.
Prophecy then, must not be regarded as some​thing outside the general plan. It is in fact the revelation of the general plan, while history provides the test of truth. Anyone then who desires to treat the Bible with ordinary decent fairness, ought to be ready to make the fullest possible test as to whether the broad facts of history confirm the broad facts of that which claims to be a revelation of God's purpose.
IMPORTANT FACTORS USUALLY IGNORED.
In making this test there are one or two simple and obvious truths to bear in mind. First, in trying to get at the meaning of any book, we must take note of the peculiarities of the writer and not try to force him into line with our ideas of all that he should be. If the writer puts his most important passages into Latin, we must either read the Latin ourselves or get someone to translate it for us. If he plainly states that he has deliberately set us a puzzle, putting his most important messages into the form of a cipher to test our skill, we must either decipher the message or admit that we have not mastered the book. Of course a man may refuse to take the trouble. Many Englishmen in fact would have little patience with such a book. It all depends on whether the book is of sufficient reputation and whether the information it offers is 14
of sufficient possible value, to make us feel that the effort is worth while. Many men will bestow great labour and display much ingenuity in the solving of a puzzle,, if a money prize is offered for the correct solution, but will not take any trouble to understand ; the sacred books of their religion and the offer of eternal life.
The fact is, whether we like it or not, the Bible tells us very plainly that it contains some puzzles and that only those who seek will find. It tells us that " the glory of God is to conceal a thing while the honour of kings is to search out the matter " (Proverbs xxv.). It tells us that only those who search with all their heart willfind God (Jer.xxix.13) It tells us that the word of God comes to men, line upon line, precept upon precept, here a little and there a little, with the express purpose of making selection of the type of humanity in which God can take pleasure. By this method of instruction babes are made to grow while scornful men " stumble (Is. xxviii.). In the New Testament we are told that God has been pleased to hide truths from the wise and prudent and to reveal them to babes.
Another fact which the earnest student soon discovers, is that according to the historical portions of Scripture, the divine purpose is wrought by apparently natural means, often with many delays, and with the interaction of human efforts which are without conscious aim or even antagonistic. The Israelites were brought out of Egypt soon after the time appointed, but not in the manner expected, and there was further delay of forty years before they reached the land. David after being anointed to be king of Israel, was an outcast and a fugitive for many years. When the time for action arrived and he had good reason to believe that his day of triumph was at hand, dire calamity fell upon him. He was prevented from saving his people from the Philistines and while he had been scheming for
this end, the Amalekites had come and robbed him and his followers of all that they possessed, including their wives and children. Yet out of this disaster came the promised exaltation, first to be king in the South of the land and after some years of delay the full power of kingship was realised. It is supremely important to recognise the manner in which the divine purpose was carried forward according to the history contained in Scripture. Only those who are well acquainted with the Bible's own presentation of the historical working out of God's purpose are able to examine secular history in more recent times in such a manner as to make a fair test of prophetical claims. A real student knows that according to the Bible God even made use of the king of Babylon to carry forward His purpose, although the pagan monarch knew it not, neither was it in his heart to perform such a work (Is. x. 7). The student knows that according to the Bible a chain of prosaic circumstances may lead a man to a spot where God had promised to send him (1 Sam. ix. 15-16). "The heart of the king is in the hand of the Lord, He turneth it whithersoever He will," (Prov. xxi. 1) which surely means that kings are influenced, not by any direct interference with their volition but by removing or interposing obstacles in the manner in which men would turn the course of a river. The historical portions of Scripture unmistakably confirm this meaning.
THE OUTLINE OF DIVINE PURPOSE IN LATER YEARS.
With the appearance of Christ and the destruction of Jerusalem we reach the beginning of Gentile times and we are able to put the revealed purpose to a very thorough test. In looking for the working out of the revealed purpose, we of course cannot cite any incident for our knowledge of which we are dependent on the books of the New Testament. A sceptic will naturally say that early Christian
writers moulded their narratives with a bias in favour of their own interpretation of ancient oracles. There are however certain broad facts which every​one is bound to recognise even if he places no confidence in the New Testament narrative.
We have the remarkable fact that so many Gentile nations with a long record of culture and learning, hold a religion which centres round a Jew whose claims were for the most part repudiated by his own people. This Jew lived, moreover, when the fortunes of the nation were at a very low ebb and only a short time before the complete overthrow of Jerusalem by the Roman armies. Reason compels
'• us to recognise that he must have been a remark​able man. All the accounts we have of him show that he presented the world with some extraordinary
[ teaching.    It   is absolutely certain  that he  died,
' almost certain that he was crucified and absolutely
•"' certain that a persistent and vigorously supported
story was circulated that He had risen from the
: dead.
We have here stated the minimum of belief that
, is forced upon us by the broad  facts of history.
The reader is probably aware that an attempt was
made   some   years  ago, to   explain the uprise of
Christianity by the swoon theory.    The remarkable
man was admitted and it was agreed that he was
!   crucified.    It was suggested however that he only
;   swooned instead of dying.    His startling recovery
;   produced the conviction of his miraculous resurrec-
'   tion and planted Christianity in the world.
:       This seems an unsatisfactory theory even from
': the point of view of unbelief and we doubt whether
anyone could be  found to defend   it  now.    The
theory did not in any way account for the case of
the  apostle   Paul  whose  conversion   had  to   be
explained   by   another   strange   assumption.     It
!; of course did not touch the far stronger evidence
:; arising from a comparison of Messianic prophecies
with the broad facts admitted. A fair consideration of all these prophecies might well compel a belief in the God of Israel even if no other evidence existed.
THE GENERAL FAILURE TO LOOK AT THE REAL POINT.
Here we are conscious of encountering the opposition of a dead weight of prejudice which is all the more difficult to overcome from the fact that it is so complacent. Have you ever known a child to be snubbed and suppressed by his elders who had jumped to an entirely wrong conclusion as to the merits of something he has brought forward ? The boy finds it difficult to prove that a perfectly absurd answer given by his elders is wrong, for no one is willing to listen to him and he is regarded as presumptuous and rude if he tries to insist. The elders think that he fails to under​stand them, the boy knows that they fail to understand him. How can he make them listen to his explanation and so bring them to realise a truth which is perfectly obvious if anyone will take the trouble to look at it ?
We often feel to be in a similar dilemma in this matter. We can remember a man of some reputation for learning, who dismissed the messianic prophecies as of no account whatever. They had been " discussed ad nauseam," and we were assumed to be very ignorant to be unaware of the decision resulting from this discussion. It was quite evident however that he completely misunderstood the matter and that he never even looked at the argument that had impressed us. He assumed that we should accept the popular but completely unscriptural conception of Christ and that we should drop the argument of Old Testament prophecy as soon as we saw the unpopular connection of ideas in most of these forecasts.
We were supposed to be completely ignorant of matters that we had studied for twenty years. He was really so complacently prejudiced that he never even looked at the real argument.
As an illustration of this perversity we will mention one point, a relatively small matter in itself but when properly understood and taken in its true connection, certainly an argument worthy of notice. The Hebrew prophet, contem​plating the final redemption of Israel penned the words, They shall look on me whom they have pierced and shall mourn for him as one mourneth for an only son " (Zech. xii.). As God is supposed to be the speaker, this association of the words " me " and " Him," in such a connection is to say the least rather startling and the passage is quoted in the New Testament as applying to Christ. Our critic thought that it was quite sufficient answer to point to the context, indicating war, the restoration of Israel and the destruction of Gentile nations.
Indeed, this is the only kind of " answer " we have ever found to the messianic prophecies. It is perfectly true that most Christians would prefer to contemplate Christ in a milder aspect, but surely all logical men ought to recognise that human feeling counts for nothing in the argument. What is there in the New Testament to suggest that the second coming of Christ will have nothing to do with " wars and rumours of wars." ? Christ mentioned these matters as signs of His coming. According to the Apostle, He will come " in flaming fire taking vengeance." According to His own testi​mony the nations will wail " when they see the sign of the Son of Man in the Heavens. When " every eye shall see Him " not only those who pierced Him but " all kindreds of the earth will wail because of Him " (Rev. i.). " With righteous​ness He will judge and make war." His thief-like advent will be in the crisis of Armageddon, just when the nations are gathered together for the
battle of the great day of God Almighty (Rev. xvi.). Why then assume that a prophecy of the Old Testament cannot possibly apply to Christ because it describes just such a gathering together of the nations and just such a startling advent ?
The fact is that very many prophecies of the Old Testament present this idea of a dramatic divine intervention in the " time of Jacob's trouble," " in the latter days," In Zechariah xii. a very complete picture is presented. God will destroy the nations that come to war against Jerusalem. He will defend the inhabitants of Jerusalem, He will " pour upon them the spirit of grace and supplication." The feeble among them will be as David and the house of David as God as the angel of the Lord before them. In this tremendous deliverance, with the house of David possessing the saving power of God, instead of the rejoicing that would seem appropriate, there will be bitter lamentation, mourning evidently with an element of shame in it men hiding their faces from their own wives (see verses 12-14). Why such an apparently incon​gruous picture ? Why the significant words coming as from God, " They shall look upon me whom they have pierced and they shall mourn for him " ?
The New Testament tells us that Christ will make His thief-like advent just at the time when the Gentile nations are gathered together in the land. The broad facts of history tell us that the extraordinary teacher, whose resurrection from the dead was proclaimed with such passionate insistence by men who had nothing to gain by being dishonest, has for the most part been rejected by His own nation. The Apostle Paul declared that he had been converted by a direct manifestation of Christ and he confirmed his assurance by a very emphatic form of oath. " In the things that I write unto you, behold before God I lie not" (Gal. i. 20). The real student of Scripture knows that if this statement should prove to be true and Christ comes 20
again in the manner promised in the NewTestament, delivering the Jews in the crisis of Armageddon, it will inevitably have just the effect described by the Hebrew prophet. Instead of the rejoicing that would seem natural in such a deliverance, there will be bitter lamentation through all the land on account of one whom they have pierced, men in shame hiding their faces from their own families. A student who is prepared to face facts, however repellent they may at first seem, finds that an examination of the context of this passage greatly enhances the force of the argument. We may add, that if the student knows anything of the names by which God was made known to Israel, there is a peculiar significance in the statement that the house of David will be as God, as the messenger of the lord.
A BRIEF SKETCH OF  OTHER ARGUMENTS.
The prophecy that we have just considered is only one of many and it is the cumulative effect of all the arguments that brings conviction to the mind of one who is able mentally to apprehend the complete picture. The complacent critics never even begin to look at it. In this brief sketch we can only give a faint idea of how the matter appears to one who tries to interpret the Bible according to its ov/n standards instead of approach​ing it with a pre-conceived theology remote from its teaching.
Trying then, to search in the manner enjoined, looking for the working of the divine purpose in such a manner as we find revealed in Bible history, the work of God often being unwillingly carried forward by angry and wicked men, we will seek to put the pieces of the puzzle together, with strict regard for the rules laid down in the book itself. Studying in this manner we find clear evidence of the following outline of divine purpose, with certain human reactions clearly foreseen.
The people of Israel were to be punished and scattered among the nations, sold into slavery, hated and persecuted and treated as a ' byword" among men, yet to be eternally preserved for a final restoration. This was to be as sure as the existence of God Himself. The once fruitful land was to be over run by ' the worst of the heathen," and to be brought into utter desolation. It was to lie desolate for many generations," but when the time for restoration drew near, it would again receive ' the early and the latter rain," and it would become fruitful. In the end it is to be the centre of government for the whole earth (See Lev. xxvi., Deut. xxviii., Jer. xxx. and references given in margin of Bible).
This restoration of Israel is continually associated with the coming of a great deliverer. He would be surnamed Israel, which means ruler with God, but He was sharply distinguished from the nation and from all individual members of it. They are
a sinful nation, a people laden with iniquity," continually provoking God to anger. He is God's righteous servant in whom God takes delight. The Scriptures indicate the coming of one fairer than the children of men," one who is actually called God, one so loving righteousness and hating iniquity that God, even His God would exalt Him above all His fellows and give to Him an enduring throne.
The reader who tries to understand the Old Testament in harmony with its own professions, feels compelled to recognise that the same great personage is contemplated in many different prophecies. Gradually it becomes clear that although He was to be a man and a king, He was to be something more than man. He will come as "the branch of righteousness growing up unto David," and He will reign as a king on earth, but He is described by the wonderful name " The
-LORD our righteousness" (Jer. xxiii.). The Covenant Name is actually given to this great descendant of David, and He was to be of such perfection as to be righteousness for others as well as for Himself.
He is described by Isaiah as the Lord of Hosts who will be for a sanctuary, but for a rock of offence and a stone of stumbling to the people of Israel (Is. viii.). He was to be called from the womb by God, to be made like a polished shaft and hidden in God's hand. He was to raise up the tribes of Israel, but even before this work was accomplished He would be ' glorious in the eyes of His God." The restoration of Israel was to be accounted alight" matter. He was also to be given as a light to the Gentiles that He might be for salvation for all the earth. He was described as despised by man and abhorred by the nation, yet chosen by God for this great work (Is. xlix.).
Gradually the student is forced to recognise that whoever was contemplated in these prophecies was to appear in two very different aspects; He was to suffer in a struggle which seemed like " labour in vain," and yet to be the chosen of God to be leader of salvation for both Jews and Gentiles. He was to be marred more than the sons of men, yet to be God's righteous servant, exalted "and very high" in the day of judgment and restoration. He is to bean object of astonishment, He will "startle many nations," and kings will shut their mouths in dumb amazement at beholding in Him things of which they have never been told (is. Hi.). Then in the next chapter, the prophet raises the question, who has believed the report and to whom has the arm of the Lord been revealed ? Neither Jews nor Gentiles have accepted the truth. Kings and rulers of the earth have for the most part " not heard of it." Even the chosen nation would not accept the chosen One when He grew up as a root out of a dry ground. Then follows the consecutive
description of the righteous one whose soul was tq be made an offering for sin, who should die, ye/ whose days should be prolonged, in whose hantl the pleasure of the Lord would prosper and who eventually, beholding a numerous seed, all the result of His great work, will " see of the travail of His soul and be satisfied " (Is. liii.).
Admit that this is a prophecy regarding Jesus, and the whole case for the inspiration of Scripture is admitted. The reasonable course then is to get down on your knees and study as you never studied anything before. If this is not admitted, it seems reasonable to inquire what could have been the meaning of such remarkable words in the Scriptures of the Jews? It has been suggested that the "man of sorrows" is a personification of the Jewish nation, bearing the iniquity of Gentile sinners presumably ! It is suggested that the book which began by describing the '* sinful nation laden with iniquity" (Is. i.), and which in a later chapter compares their very righteousness to "filthy rags" (Is. Ixiv., 6) for once seeks to flatter them and in defiance of all other Scripture declares that they were sinless and without guile ! We do not know whether anyone on earth really believes in such an interpretation, but we feel quite sure that if any do hold it, they have never read the prophecies for themselves.
This is the difficulty with all these prophecies. If people look at them at all, they probably see things in the context which are out of harmony with popular ideas and so they are content to dismiss the matter as inapplicable to Christ. They glance at a tiny fragment of the picture through densely smoked glass and presume to pass judgment that it is not a picture at all.
If any reader will take the trouble to study the complete message of the prophets, he may be able
to see matters in proper perspective. The sinful nation, the punishments for sin, the ultimate deliver​ance to be effected by a descendant of David who is addressed as " mighty God, father of the age," " The lord our righteousness," one who although called by such wonderful names shall nevertheless reign on the throne of David to order it and establish it and to astonish both Jews and Gentiles in the day of His exaltation.
There are innumerable hints, and often much more than hints, that the great deliverer would be rejected by His own people and that there would be a prolonged period of Gentile darkness before the day of His power and glory, and that during this interval He would wait upon God," who would " hide His face " from His ancient people. The cumulative force of these testimonies can only be appreciated to the full by one who has really studied the matter with a genuine effort to under​stand it. In this it resembles many other subjects. We cannot properly appreciate the value of anything until we can see it as a whole, and we cannot obtain this complete picture until we have secured such a mental grasp of every part that all can be put together in the mind almost without an effort. We have to complain that the complacent unbelievers of these latter days not only fail to contemplate the matter as a whole, but often they do not even look at the individual parts.
For a further instance of this strange obtuseness, take the relatively insignificant prophecy of Psalm ex. Christ quoted the first words, " The LORD said unto my Lord," as evidence that the great one who was to come must be something more than a mere man, thus to be addressed as Lord by the writer of the Psalm. The complacent critic dismisses the argument with contempt, " Look at the context," he says, " the one addressed is to be a warrior, to judge among the heathen, to fill the places with dead bodies and to wound the heads of many countries.
Clearly it has nothing to do with Jesus." So the complacent one passes on and this little pointer is forgotten, like all the others.
It may be true that most people would drop the argument when they saw these unpleasant words so repellent to their feelings, but what has human feeling to do with the logic of the matter ? How can Jesus or anyone else cure the ills of such a world as this without the use of drastic measures to teach the nations righteousness ? What is there in the New Testament to suggest that the one who is to come " in flaming fire taking vengeance " could not be referred to in this Psalm ? We quite recognise that many people will rebel against such a thought and thus we have to admit that if the critic is only anxious to set people against the Bible without caring anything for logic or reason, he takes the effective course. At one time it was held that men would be tormented for ever if they did not believe in Christ, now apparently it is assumed that if Christ is to be accepted at all, it must be merely as a feeble minister to human feelings, tolerating anything. Men can​not believe that He will ever " destroy those who destroy the earth " (Rev. xi.).
ESCAPING FROM MERE SENTIMENTALITY.
If you can escape from both weak sentimentality and intellectual prejudice, it may certainly be interesting to obey the critic and "look at the context," of this passage. The reference to judging among the heathen and wounding the heads of many countries, surely indicates that the writer of the Psalm was contemplating the advent of the great deliverer for whom the nation sighed, and so, in view of the Psalm being attributed to David, the argument of the Lord Jesus was quite sound. Look further at the context and you will find that this coming ruler is represented as being called by Jehovah to sit at His right hand waiting for the time when he 26
shall rule in Zion. Who was to be so greatly honoured? What period of waiting is this ? Further examination of the context shows the passage, thy people shall be willing in the day of thy power," implying a day of weakness in which they would not be willing. Still further examination shows that the great ruler referred to is to be a priest as well as a king, a priest after the order of Melchizedek. A little study of other parts of Scripture brings to light the fact that Melehizedek was king of Salem, priest of the most high God and that bread and wine were the symbols of his office (Gen. xiv., 18). If the student is in earnest he may find it interesting to compare with Zech. vi., 12-13, and indeed many other passages. As we say. this is relatively a small matter but it is quite certain that a careful examin​ation of the context enhances the force of the argument.
Take another isolated passage of Scripture which has been examined at great length through the smoked glass, the prophecy regarding Messiah the Prince in Daniel ix. There are thousands of people who would dismiss this scornfully as unworthy even of a passing glance. One might exclaim, "why you only need to consult a work of reference such as the Encyclopedia Britannica to learn that this has nothing to do with Jesus."
It is true that in the last edition of this work of reference the book of Daniel is treated as a complete fraud, written three centuries after the supposed time of Daniel, and pretending to predict events which had already happened and with the details of which the fraudulent writer was familiar. It is quite obvious that when a modern critic takes this view of the book of Daniel he is logically compelled to deny that the prophecy of Messiah the Prince can possibly refer to Jesus, for whether true or false there can be no doubt that the book of Daniel was among the sacred writings of the Jews.
Whatever it may be it certainly was not Christian in origin. The writer in the Encyclopaedia Britannica says that the prophecy regarding Messiah the Prince, referred to the priest Onias who was cut off" by the Grecian tyrant. The matter is not argued much. We are simply told that this was the meaning, and as this great work of reference is only supposed to give facts, all who reverence, the human authority of the moment, like good children in the modern secular School, will accept the state​ment without question and without asking for a reason. But is the ordinary reader aware of the fact that this is only one of the many theories that have been put forward by unbelief ? Rejectors of the book are compelled to agree in denying that " Messiah the Prince" meant Jesus. So long as they repudiate the inspiration of the Hebrew prophets they are bound to deny this application. They do not at all agree, however, as to what the meaning really was. We should have thought that a man forging a prophecy after the events he pretended to foretell would be able to make it recognisable !
We cannot find space to deal with this matter thoroughly but we will state a few objections to the Onias theory, fatal objections as they seem to us.
First, we object to this interpretation because it is completely unreasonable. Earlier chapters in the book of Daniel had dealt with the establishment of the Kingdom of God, to fill the whole earth. A vision had been seen of ' one like the Son of Man" in heaven, coming before the Ancient of Days and receiving from Him a kingdom and dominion that all nations should serve and obey him. After this the prophet is represented as desiring further light, so he gave himself to prolonged fasting and prayer. What an anti-climax it would be if the special revelation given in response, simply informed him of the cutting off of a priest, with further desolation for both city and sanctuary and no event of any
significance whatever in the working out of the divine purpose ! What conceivable object could a fraudulent writer have in giving such emphasis to so small a matter ? It has to be admitted that some of the former prophecies related to very great events that were yet future in the days of Antiochus Epiphanes, and which, according to the critics, never will be realised. Why should a writer of those days, after encouraging his people with hopes of a great deliverer and a world wide kingdom, produce such a pitiful anti-climax as this ? He makes his prophet fast and pray as if in preparation for a great revelation, and then all the comfort and encouragement he brings forth is the suggestion that the angel Gabriel had foretold the end of Onias, and had called him Messiah the Prince !
Secondly, we object to this modern interpretation because it misrepresents the facts. The critic, in defiance of that which is stated in the book itself, dates the time period given from the beginning of the captivity instead of from the going forth of the commandment to restore and build." Even with this palpably wrong and unfair beginning, he cannot make it fit the Onias theory by about sixty years and so suggests that the writer of Daniel was ignorant of history. Surely this is a new type of unfairness even for Biblical criticism! You have to assume that an author meant something totally different from what he said and then when your false assumption fails to square with the facts accuse him of ignorance !
the  time  period leading  to is  stated quite  definitely   to
In the prophecy, Messiah the Prince begin with the going forth of the commandment to restore and rebuild Jerusalem. Even the hostile critic agrees that the seventy weeks of Daniel ix. was a cryptic method of expressing 490 years. Every student knows that this method of allowing a day to represent a year was frequently used in Scriptural prophecy and in at least one instance it
is definitely stated as a principle (Ezekiel iv., 6.). It is easy then, for any interested reader to look up the history of Persian decrees, first for the restora​tion of the temple and then for the building of the city wall. Whatever difficulty a reader may experience in fitting the details, there can be no question as to the broad facts of the matter. The period leads to the time when Jesus came on the scene.
Thirdly, we object to the critic's suggestion because he is unable to give even the semblance of a reason for the priest Onias to be spoken of as Messiah the Prince. Dr. Pusey dealt with this matter a generation ago and showed that this was a distinctive title indicating an anointed prince of outstanding importance. The use of the word is similar to that which we get in the New Testament from the woman of Samaria. " We know that when Messiah cometh he will tell us all things." It means, not any anointed minister, but one so distinctively anointed that the word is used as if it were a name. The word Prince is also distinctive.
Finally we object to the critic's suggestion because he completely ignores the Christian doctrines associated with this coming of Messiah the Prince. " To finish the transgression, to make an end of sin, to bring in everlasting righteousness, to make reconciliation for iniquity, to seal up the vision and prophecy and to anoint the Most Holy" (Dan. ix., 24). These words surely indicate that this prophecy claims to deal with very great matters on a level with the former visions of the Kingdom of God and of one like the Son of Man in Heaven. The}' cannot by any process of torture be fitted to the Onias theory.
The simple truth is that if Jesus had not appeared when He did, these various attempts to explain the prophecy of Messiah the Prince would never have been heard of. Opponents of the Old Testament would have been content to begin the time period as stated in the book itstslf, and point to its failure. 30
Or, on the other hand, if the book of Daniel had only been found in the hands of Christians and the critics could have satisfied themselves that it was written after Christ instead of before Him, they would all have recognised that the prophecy of Messiah the Prince was a clear and detailed description of Christian fundamentals and they would have denounced it as a palpable Christian fraud. It is precisely because the greatest character of all time appeared just when and where He did, and because this prophecy of Daniel was in the sacred writings of men who reject Him, that such extraordinary efforts have been made to explain it away by unbelievers of all grades, from the former iconoclast, who, as one of his friends declared, " sought to batter down heaven with an axe," to the more subtle enemies who are experts in the use of smoked glass.
THE UPRISE OF CHRISTIANITY.
We have dealt more extensively with this subject because we believe that the average reader will be better able to follow the argument than a line of reasoning which might appeal to more advanced students. Thus possibly we may provide a firm foundation and awaken sufficient interest for extend​ed study. This is a good start for one who desires to examine the foundations of the Christian religion. Compare all the declarations of the divine purpose regarding Israel and the great deliverer who was to come, get the whole subject well in mind and then study historical outlines from the first Century of the Christian era onward.
The time arrived for Messiah the Prince to come and the nation was expectant. The greatest char​acter in history arose from the dry ground of Israel, but He was "not desired" by the nation. He proved " a stone of stumbling " to them. He did not come
at that time to lead them as a king, but to make reconciliation for iniquity," "to make an end of sin," and to " bring in everlasting righteousness." He was " rejected and despised," even ' abhorred." He was " cut off." His soul was made an offering for sin, yet He " prolonged His days." He was made a priest after the order of Melchizedek with the symbols of bread and wine. His soul was not left in Sheol, He was not left to see corruption. He was raised from the dead and exalted to the throne of God, there to wait until His foes should be made His foot-stool. Soon after this cutting off, both " city and sanctuary " were destroyed by the Gentiles, just as the prophecy declared and the oft threatened punishment came upon the Jews (see Deut. xxviii.; Lev. xxvi., Dan ix., 26.)
The Jews were sold into slavery, were scattered among all nations and all through the centuries they have been persecuted and hated just as their prophets predicted. They have been " without king and without prince " and most emphatically they have been " without a sacrifice " (see Hos. iii.). Through the centuries, the great character who appeared in the last days of their commonwealth has been "a stone of stumbling and rock of offence " to them. Jerusalem has been trodden down of the Gentiles just as He said it would be until the times of the Gentiles should be fulfilled (see Luke xxi). Through all the vicissitudes of their dispersion although so bitterly persecuted and subjected to every kind of treatment that might destroy them, the Jews have remained a distinct and separate people in accordance with the word of the One whose witnesses they are and who declared that He would " never destroy them utterly." He would " not make a full end " (see Lev. xxvi.; Jer. xxx., &c., &c.).
If the reader has fairly traced and understood these two lifles of thought even to the limited extent 32
here presented, a foundation has been provided for that " faith which comes by hearing and hearing by the word of God." Such a student will not fall into the common error of supposing that developments which seem to come as the result of perfectly natural causes cannot have anything to do with the divine purpose. He will know from his reading of Scripture history that this is just how God is represented as working in the past. He will be able to trace this purpose in the uprise of Christianity, the scatter​ing, and the persecutions of Israel and the prolonged desolation of the land. He will also note the manner in which the Jews have been preserved all through history as a separate and distinct people and of how in these latter days they have greatly increased in wealth and influence.
The student will not fall into the extraordinarily uninformed error of some modern writers who have argued that modern developments in Palestine can​not bear any relation to divine promise because they are on such a small scale. He will know that according to prophecy, the first stages of Israel's restoration were to be like a mere shaking among a lot of dry bones (Ezekiel xxxvii.). The political resurrection of the nation in the latter days was then to proceed by stages until the time when the spirit of God would enter the movement and complete the work. A student knows that whatever the truth of the matter may be, whether the hand of God is in the work or whether it has been by a series of extraordinary chances, events have shaped them​selves in accordance with the plan revealed.
The attitude of the world too, is such that a fulfilment of the New Testament promise of a second advent, would inevitably produce just the strange result depicted in the prophecy already mentioned. The nations would be " startled " and would wail to see such a manifestation of power, kings would shut their mouths in dumb amazement at beholding things of which they had not been told,
while the Jews in the great hour of their deliverance, instead of rejoicing, would mourn because of the one they have pierced.
If one who has followed the main outline so far, is sufficiently interested to study further there is a rich field awaiting him. We can only give the barest sketch of several co-related matters each of which is worthy of extended study and each of which adds its quota to the accumulating mass of evidence
TIME PERIODS MENTIONED IN SCRIPTURE.
The student may ask " is there any indication of the length of time that the desolation of Israel was to continue ? " There is very clear evidence of a prolonged period. Not only do we find the general description of " many generations," in connection with the desolation of the land, but some definite time periods are mentioned. One good result of the critic's determination to assign a late date for the book of Daniel, is that he is forced to recognise the day for a year principle in the time periods mentioned in that book. Obviously a fraudulent writer, living three centuries after the date claimed, would not represent that his prophet hero had made predictions that had already been unmistakably falsified! One of the prophecies connected with a specified time period was for the cleansing of the sanctuary. We presume that no one would suppose that from the Jewish point of view, the sanctuary had already been cleansed in the days of Antiochus Epiphanes !
The critic is forced to recognise the day for a year principle in connection with these periods. Surely then it is interesting to note what a prolonged desolation was indicated. The shortest time period mentioned in the book of Daniel is the 490 years for the appearance of Messiah the Prince to bring in everlasting righteousness and to be cut off, the longest period mentioned is 2300 years after which 34
the sanctuary should be cleansed. Surely it is remarkable that this book of Daniel supposed to have been written to comfort and encourage the Jews in a time of acute distress should speak of such a prolonged period of down treading. We may add that serious students have found evidence from other parts of Scripture that the total period of Israel's punishment was to be seven prophetic times or 2520 years. This is not a new interpretation, but it is given new emphasis now that we are able to observe a gradual revival of Israel's power, in its slow development and its apparently natural causes corresponding to the manner in which the nation was gradually overwhelmed, two thousand five hundred years ago. Any student who cares to make a careful comparison between the punishment of Israel, beginning with the Assyrian invasions and the latter day revival, will be impressed with the exactitude of the period mentioned.
WHAT OF EGYPT ?
Ths student might well inquire "what about the land of Egypt, which figured so largely in early Israelitish history ? Is there any hint as to how this land would fare ? "
Certainly there was a very definite intimation of divine intention regarding Egypt. It was to become a " base kingdom," continually to be ruled by " strangers " and to exalt itself over the nations no more (Ezekiel xxix. and xxx., Is. xix.). There is just a hint of ultimate restoration but not until the closing days of Gentile times. In view of the part that Egypt had played in the past and the capacity shown for revival even after severe reverses, this prophecy was extraordinarily bold. You can follow it through two thousand years of history and through the rule of many different types of " strangers."
WHAT OF THE "KINGDOMS OF MEN"?
It was stated very definitely -in Scripture that God rules in the kingdoms of men even when the chosen land is desolate and the chosen people scattered. Is the future of the ruling Gentile powers outlined as well as that of the Jews and of Egypt ? If we treat the prophecy of Daniel with ordinary decent fairness we simply cannot escape from the conclusion that whether by the fore​knowledge of God or by sheer chance, a clear outline was given of the general conditions to prevail in the kingdoms of men all through the time of Israel's dispersion.
The obvious interpretation of the prophecy recognises the power of Rome as the fourth great empire to come into touch with Israel. The only objection to this is based upon the assnmption that the prophecy is a fraud and so could not refer to a power which had not yet manifested itself when the book was written. Any reader however who compares the various symbols is simply compelled to recognise that the author of the book, whoever he was, by his first great power meant the Babylonian, by his second, the Medes and Persians, quite definitely recognised as one power, with Persian ascendency and expressed by one symbol (see chapter 8), and by his third great power, beginning with a notable king and dividing off into four (wings or horns) he meant the Grecian. This again we find plainly stated if we take the trouble to compare the symbols (chapters 7 and 8).
The critics say that the book of Daniel was written after the division of Alexander's empire into four parts and therefore the writer was making his prophet give symbolical predictions of matters which had already become historical. Very well, for the moment we will not argue the point, but if a man takes this view it is dishonest for him to try
to make out that the fourth power to arise, " dread​ful and terrible," diverse from " and stronger than all the others, really only meant one of the four wings into which the third power was divided. The prophecy clearly required that a new power was to arise different from and stronger than all that had preceded it, not only defeating nations in war but planting its feet upon their territory so that none could deliver them from it.
In the unfolding of history the Roman power arose. It was recognised by the Jewish historian Josephus as the fourth great empire referred to in Daniel's prophecy, but Josephus, living as he did in the day of Rome's glory, declined to say anything as to further developments. He referred readers to the book of Daniel if they desired to probe into the future.
What was the forecast in the book which claimed so emphatically that God rules in the kingdoms of men ? There is no suggestion of another human power still greater to take the place of this iron empire. The " great and dreadful " power was to be divided and the divided condition, with a number of kingdoms, " partly strong and partly broken," was to remain through the ages until God should again interfere in the affairs of men and the time should come for the Kingdom of God to be established. This was a bold prediction for anyone to make looking forward to more than two thousand years before the sanctuary should be cleansed. It seems still bolder when we look back on history and note the many attempts that have been made to establish world wide dominion on the Roman plan, while revolutionary methods in the science of war have offered far greater possibilities for the triumph of military genius, than ever existed in the days of swords and spears. The student will take note of this prophecy to place with the others in his mental picture.
THE CHURCH.
Was anything remarkable stated with reference to the future of the Church ? This raises a very painful subject, the cause of many bitter disputes. Indeed we are touching now on the main cause of unbelief, for surely everyone who was at all interest​ed in the matter would be able to see the outline of divine purpose clearly enough if it were not for the prejudice arising from religious controversy.
We will only point to the main incontrovertible fact that according to the Scriptures there was to come a time when men would turn away from the truth and turn to fables (2 Tim. iv.). When false teachers would arise among the Christians, even denying the Lord who bought them and with " Feigned words making merchandise of the people " (2 Peter ii. 3), it was plainly foretold that there would be a falling away from the faith (2 Thess. ii. 2) and the development of a wealthy, powerful but unfaithful Church.
THE LAST MESSAGE.
The student may finally ask what of the last message ? Is there any light thrown upon the matter of divine purpose in that book which claims to be the Revelation of Jesus Christ given for the express purpose of showing to His servants " things which must shortly come to pass ? "
To the present writer it certainly seems that the last message casts a clear light right through history down to the days in which we are living. It gives the final shape to the outline of divine purpose and at the same time presents the final demonstration of the fact that Christ is living. Very few people however are able to receive the message and the subject has been so obscured by prejudice that it would be futile to quote it at any length in such an 38
appeal as this. We would like however to call attention to the confident expectations engendered in the minds of students of a past age, expectations derived from Apocalyptic symbols but set on record in plain English and offering opportunity to carry this test of the Scriptural revelation of divine purpose right down to the days in which we are living. "Scornful men," would never study the matter long enough to understand a fraction of that which is perfectly well known to students, and they would accuse us of forcing the symbols of the book of Revelation to suit the accomplished facts of history. If we take old expositions, put in perfectly plain English they cannot say this regarding latter day developments.
As we write these words we have before us a copy of Joseph Mede's " Key to the Revelation." The actual book here before us was a first English translation and was printed in 1643, nearly three hundred years ago. Sir Isaac Newton was acquainted with this work and for the most part approved of the exposition. Indeed serious students have with singular unanimity followed on very similar lines. Joseph Mede looked back on much that had been already accomplished and he based his expectation for the future on the method of interpretation that had been proved true in the past. He looked forward to " the strange work " of divine judgment upon the nations, expressed in the book of Revelation under the figure of the seven last vials of the wrath of God," after which the Kingdom of God would be established. We will take the last but one of these judgments as perhaps the easiest for the average reader to understand. It was to have the effect of drying up the waters of the great river Euphrates to prepare the way for the kings of the East, and connected with this we have the description of the gathering together for the battle of Armageddon (Rev. xvi. 12-14). Joseph Mede regarded the river Euphrates as a symbol for the power through
whose territory Euphrates flows. He referred to Isaiah viii. as an unmistakable Scriptural justifica​tion for this interpretation and he also referred to his own explanation of the same symbol as it was employed in Rev. ix. Looking back on history he had explained the loosing of the power " bound by Euphrates " as fulfilled in the uprise of the Turks and he had identified the actual number of years to the taking of Constantinople as cryptically expressed in the vision (Rev. ix. 15). Looking forward, he was confident that as the times of Israel's punish​ment drew near to their end, the last judgments on the nations would follow in due order and the sixth vialwould be witnessed. The great Turkish power would dry up like an evaporating river. This he understood would be for the restoration of the Jews to their long desolated land, and concurrently with these events there would be " a horrible and unheard of preparation for war."
The interpretation seems to us, not only reasonable but obvious. We only refer to Mede's exposition to show that the matter was understood in this sense nearly three hundred years ago. These developments are matters of common knowledge in our days, but when Mede wrote the Turkish power was probably the strongest in the world. It remained strong for more than a century after his day. Then when the change came it was no sudden overthrow such as befel nations in ancient times. It has been a gradual drying up of power and territory, exactly described by the symbol used. Concurrently with this has been the uprise of Israel, the beginning of a return to Palestine and among the Gentiles a general preparation for war on a scale never before seen in history.
The next and last vial is to be the wrath of God poured out into the air with hail stones falling upon men. Perhaps the reader who notices this will be able to perceive a possible meaning such as Joseph 40
Mede could not have foreseen, for in the days in which we now live aerial warfare has begun for the first time in history to be the greatest menace and the greatest dread of mankind. " We have lost our insularity," says the British statesman. The islands fled away," said John when he saw the vision.
SOME OTHER LATTER DAY DEVELOPMENTS.
The latter day position assumed by Great Britain was expected by enlightened students long before there were the slightest political indications to point the way.
In " Elpis Israel" (Hope of Israel) first published in 1848 the author elaborated a convincing argu​ment showing that Great Britain was the power called by God to protect the people of Israel in the early days of their revival. A survey of the testi​mony then led to the conclusion that the presenta​tion of Egypt, Ethiopia and Seba as a latter day "ransom" for Israel, meant that Great Britain would be led by circumstances into these lands, thus providing a proximate cause for the extension of her influence to Palestine, protecting Israel in the first stages of the promised restoration.
The author of " Elpis Israel " wrote—
" God who rules the world and marks out the bounds of habitation for the nations will make Britain a gainer by the transaction. He will bring her rulers to see the desirableness of Egypt, Ethiopia and Seba, which they will be induced, by the force of circumstances probably, to take possession of."
Again regarding Israel he wrote. "The restora​tion of the Jews is a work of time and will require between fifty and sixty years to accomplish." . . . " Jhe truth is there are two stages in the restora-
tion of the Jews, the first is before the battle of Armageddon  and  the  second  after  it, but  both
premillennial."
With reference to the position of Great Britain he wrote—
" I know not whether the men who at present contrive the foreign policy of Britain entertain the idea of assuming the sovereignty of the Holy Land and of promoting its colonization by the Jews, their present intentions however are of no importance one way or the other, because they will be compelled by events soon to happen to do what under existing circumstances heaven and earth combined could not move them to attempt."
Many people who have not understood sufficient of the subject to follow the argument, have at least had wit enough to grasp the fact that a student of prophecy wrote these confident words before the year 1848, long before there was any political sign of such developments. Grasping this simple fact they have been startled and interested for a few minutes at least.
Again we would emphasise the truth that these are relatively little matters. Our confidence that God still rules in the kingdoms of men is not based upon a few remarkable latter day realisations of our expectations. We note the facts regarding Great Britain, the Jews, Turkey, the horrible and unheard of preparation for war," with the air for the first time brought into the battle zone, but these and other facts of our times are not isolated and peculiar incidents, to excite wonder for a minute and then to be forgotten. They are only small parts of a great whole. We would say again that prophecies must not be regarded as independent essays in fortune telling. Bible prophecy is a unit. It can be seen through more than three thousand years demonstrating the truth of the fundamental,
propositions. God has a purpose with the earth. That purpose centres round the people of Israel and in particular the great king who was to arise among them. The man " whose name is the Branch and who shall be a. priest upon His throne." The Branch of righteousness to grow up unto David, to reign as king executing judgment and justice in the earth and to be called The lord our righteousness.
Can we do anything to help the unbelieving people of this generation ? There was an article in a serious review of recent date in which the writer said that the Jehovah of the Old Testament must now be repudiated finally. Jesus must follow, all hope of immortality for man must be relinquished and we need a new religion !
From whence will he get his new religion and what kind of religion will it be ? The reasons given for the repudiation of Jehovah are interesting. It appears that it is no longer possible to believe in such a God, now we know how great the universe really is. It seems as if such critics must have thought at one time that space was limited. For our part we could never conceive of a possible limit even in days of childhood, and we accepted the Old Testament verdict that these things were too high for man " he cannot attain to them." " There is no searching " of the understanding of God, who by the power of His Spirit is everywhere present. That is the Old Testament doctrine, and surely even a new religion cannot present a greater idea of God.
We do not have to read far in modern criticism before finding that nearly everyone who begins by repudiating the God of Israel on the ground that the universe is so great and man so small, ends by objecting to the Bible mainly because it teaches just such a doctrine. " All nations as the drop of a bucket," in the sight of God " as nothing and
altogether vanity." Probably this is really the first objection as well as the last. The critics would try to insist that if such a painful truth as this must be accepted, then God must show no favour to anyone. They would like to rule as to how the Creator should frame His plan and would in effect say to Him, "treat men according to our ideas or stand aloof altogether."
Is it not conceivable that God might have a reason for preserving the earth just as men will sometimes take steps to preserve the wild life of a wood, and is it not conceivable that the Creator might have His own plans and—if we may use the expression—His own interests without consulting any man ? Is it not conceivable that He might take such steps as to insure that His word would not return to Him void but that it would prosper in the thing whereunto it was sent, and is it not reasonable to suppose that from His point of view nothing else matters ? Is it not possible that some humble men might seem to the Creator, fit for a better life and proud men fit only to perish ?
Finally, may we suggest as we did at the beginning, that if we recognise any moral respon​sibility to our Maker, our first duty is to make ourselves acquainted with the religion in which we have been cradled and the sacred writings that our fathers have handed down to us.
It was a great mistake for people to accept those writings without knowing anything about them. It is a still worse mistake, in the same careless ignorance to reject them. We appeal therefore to thoughtful men and women to escape from prejudice as fully as they can, and with attentive eyes and alert minds, at least try to take one good look at the facts.
BRIEF SUMMARY OF ARGUMENTS.
The Bible claims that God rules in the kingdoms of men, that He has a purpose with the Jews and that He has in measure made the purpose known.
The Bible states that the truths it teaches are partly concealed with the object that only humble learners who " search with all the heart," will be able to piece together the "lines" and the "littles" scattered " here and there," Prov. xxv., Jer. xvii., Is. xxviii.
The historical portions of the Bible show how the divine scheme was developed during more than a thousand years, with clearly foreseen human reactions and often the wickedness and the ambition of men has been used to carry forward the work of God.
1. The outline of the revealed purpose shows that in the last days of the Jewish constitution a great one was to appear in Israel, righteous, gentle, and bringing salvation. The time of His appearing was indicated, and Christian doctrines were detailed. He was to be cut off, to be made a sacrifice for sins, yet to be a light to the Gentiles and salvation for all the earth. He was to sit at the right hand of Jehovah until the day of judgment and power when His people would be " willing."
2. The Jews were to be scattered among all nations, persecuted and hated, to be a by-word and a reproach, but to be eternally preserved as a distinct people ready for the day of restoration.
3. The once fruitful land wasto become desolate, this desolation to continue for "many generations" and to arouse the astonishment of those who saw it
4. A great empire of the Gentiles was to arise after the division of the Grecian power into four. This empire was to be ' different from and stronger than all that had preceded it." It was not to be followed by any other world-conquering empire of men. It was to be divided into a number of king​doms "partly strong and partly broken " and this divided condition was to continue until the end of the kingdoms of men.
5. The teaching of Christ was not to bring peace to the world but rather an increase of war. The disciples of Christ were to be persecuted. An apostate Church was to arise with " feigned words making merchandise " of the people.
6. Egypt, which had at one time been so strong and revealed such powers of recuperation, was to become a base kingdom and to be ruled by strangers.
7. After more than two thousand years of subjection to Gentile powers, there was to be a revival of the Jews and a restoration, the first stages of which would only be like a mere shaking among dry bones. In the latter days the Jews were to return to the land of their fathers in weakness and at the mercy of Gentile powers. They were to be saved from their enemies by God fighting for them " as when He fought in the day of battle." In this deliverance they would lament bitterly on account of the one they had pierced.
8. There were to be certain signs of the time of the end. Some of these matters were only symbolically expressed in Scripture but were under​stood by students long ago and set on record in books still extant. Some of the main features of these developments were to be :—
The drying up of the Turkish power after the symbol of a drying river.
Concurrently with this a " horrible and unheard of preparation for war."
This all to concur with the first stages of Jewish restoration.
The protecting power of the latter days was identified as Great Britain and so it was anticipated that this country would be led by circumstances, first into Egypt and thence to assume the protect​orate of the land of Palestine and promote its colonization by the Jews.
This brief summary only mentions features of the revealed purpose which are either so plainly stated in Scripture that every reader is bound to agree, or else more obscure matters which have been expounded in plain language long before the time of realization.
Face these facts however repellent some of them seem to you, compare with history, bearing in mind the examples given in the historical portions of the Bible as to the manner in which the divine purpose is carried forward, and surely it will be difficult to resist the conclusion that there is at least a prima facie case for further investigation.
Any reader who is interested and would like to have further help in Scriptural studies should apply to
the secretary of the christadelphian auxiliary lecturing society :
W. H. HILL,
45, bayswater road,
BlRCHFIELDS,
birmingham. 47
